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Katho Upanishad :|!—3-—10&11 
- Mahat and Avyaktam not Pradhanam but Brahman. 


Svetasvataro Upanishad :IV-—5 
- Tri-coloured “Aja” is not Pradhanam, but Maya Shakti 
of Ishvara or Karana Shariram from which the world 


takes its origin. 


Brihadaranayaka Upanishad : IV — 4-17 
- Pancha — Pancha Janah are not 25 principles of 
Sankhya. 


4. 14-15 - Conflict in order of creation but not in Brahman who is 
intelligent cause of creation. 
ae 16-18 Kaushitaki Upanishad : IV -—1-—19 
- Maker of person and for whom this is work is not 
Prana or Jivatma but Brahman. 
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Chapter 1 — 4*" Pada 


Introduction: 
1,2, 3, Padas: 


Vakya — Vichara Vedantic statements revealing Jagat Karanam. 
Brahma as primary import of Shastra. 
1%t Pada : Clear clues. 


21d & 3° Pada : Indirect clues. 


One Aim: 


Samanvaya — consistency in revealing Brahman. 


4th Pada: 


Pada — Vichara words like Avyaktam, Mahat, Ajaha Analysed. 
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187. 15* Adhikaranam [Topic 32] 
Anumanika Adhikaranam 
7 Sutras 
a) Vishaya : 
¢ Avyaktam word in Katho Upanishad : 


>; Ot: | Mahatah param-avyaktam, avyaktat-purusah parah, 


‘, 
1 ‘, 


Taya fatacar HIST AT FAT The: | 99 Il Purusan-na param kincit, sa kastha sa para gatih II 11 Il 


Beyond the great (Mahat) is the unmanifested (Avyaktam). Beyond the Avyaktam (Prakrti) is the Purusa ; beyond the 
Purusa there is nothing ; that is the end ; that is the highest goal. [I — II] — 11] 





b) Samshaya : 





Avyaktam 











Purva Pakshi Siddantin 


- Sankhya Achetana Pradhanam / 
Prakrti. 

- Matter principle 

- Has existence independent of 
consciousness. 

- Svatantra Achetana Tatvam 584 


























- Chetana Hiranyagarbha Tatvam 
of Vedanta. 
- Avyakta Purusha. 




















Siddantin : 
a) Primary Approach : 


¢ Avyaktam is Physical body alone in Katho Upanishad Chapter | — Ill — 11 indicated in 
Ratha Kalpana — Chariot imagery. 


b) Secondary approach : 
¢ Basic matter, energy — dependent on consciousness for existence. 
¢ Independent matter does not exist. 
¢ Paratantra Moola Karanam = Dependent matter principle. 


¢ Achetana Svatantra Tatvam, Pradhanam not accepted. 
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188. Sutra 1 : [Topic 32 — Sutra 107] 


ida Anumanikamapyekeshamiti chet na 


sarirarupakavinyastagrihiter darsayati cha | 


If it be said that in some (recensions of the Vedas) that which is inferred (i.e. the 
Pradhana) (is) also (mentioned), (we say) no, because (the word ‘Avyakta’ occurring in 
the Katha Upanishad) is mentioned in a simile referred to the body (and means the 
body itself and not the Pradhana of the (Sankhyas); (the Sruti) also explains (it). 
[|-IV —1] 





¢ Sankhya and vedanta have Anonya Adhyasa because of similarities — Sadrishya Dosha. 
Word Analysis : 


a) Anumanikam Api: 


¢ Sankhya Pradhanam also revealed in some branches of vedas is inferred as Karana 
Prapancha. 


¢ In vedanta Karana Prapancha revealed through Shastra. 
¢ Sutral—1-18 


ee “Word Anumanam” used as Pradhanam 





(Brahman is not known from any other source), since the scriptures are the valid 
means of Its knowledge.[I—1- 3] 
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Because of wishing or willing in the scriptural passage we cannot say even 
inferentially that Anandamaya means Pradhana. [I —1— 18] 
b) Iti Chet: 


e |f itis argued thus. 
c) Sharira Rupaka Binnayasta Grihite : 
¢ Physical body introduced through Chariot imagery — by Avyaktam in Katho Upanishad 
Chapter 1-3 -11. 


r; Gv: | Mahatah param-avyaktam, avyaktat-purusah parah, 


' * 


Taya fatacar WT J | 7 > | 99 | Purusan-na param kincit, sa kastha sa para gatih [111 Il 
4 | i? 


Beyond the great (Mahat) is the unmanifested (Avyaktam). Beyond the Avyaktam (Prakrti) is the Purusa ; beyond the 
Purusa there is nothing ; that is the end ; that is the highest goal. [I — II] — 11] 





d) Api : Purva Pakshi 


¢ Not only your Brahman is revealed by Tattu Samanvayat, but my Pradhanam also 
revealed. 


e) Eke Sham: 

¢ Incertain branches of Katho Upanishad. 
f) Darshayati Cha : 

¢ Veda itself clarifies thus. 587 


Background : 
1) Similarities —- Sankhya / Vedanta : 


¢ Sankhya claims vedic support because their words appear in Vedas — Prakrti, 
Avyaktam, Purusha. 


¢ Vedanta Darshanam called Sankhya yoga in Gita — 2"? Chapter. 
¢ Kapila Muni in Sankhya philosophy and in Vedanta also. 
Bagavatam : 
¢ Revealer of Sankhya to mother Devahuti. 
Prakrti : 
¢ Achetana Tatvam, inert, Anaadi, known as Avyaktam in Sankhya and Vedanta. 


Gita: 


Arjuna said : Prakrti (Matter) and Purusa (Spirit), also the 
Ksetra (the Field) and Ksetrajna (the Knower-of-the-field), 


SIA Sara 
Ef yes aq as aaa = | 


Knowledge and that which ought to be known — these, | 
wish to learn, O Kesava. [Chapter 13 — Verse 1] 


wde afeqm=eah aq 3a A Hae Il 23.2 Il 





¢ Basic matter, Unmanifest matter evolves to become manifest universe. 
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Svetasvataro Upanishad : 


aTatT a THA faaizaitaa a Asay | mayam tu prakrtim vidyan mayinam tu mahesvaram | 


aALATAATWACa Sqiq aafae STITT tl Zo {I tasyavayavabhutais tu vyaptam sarvam idam jagat II 10 Il 


Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is filled with beings who 
form His parts. [Chapter 4 — Verse 10] 


Purusha: 





¢ Evolves into Prapancha Chetana Tatvam sentient, Anaadi in Sankhya + Vedanta. 
¢ Sankhya claims Pramanyam — Sruti support, validity for its philosophy. 


¢ In 2°? Chapter — Sankhya is refuted. Sankhya accepts veda but interprets wrongly. 


- Logic - Vedas - Apaurusheya - Logic 


- Basedonhuman | - Not prominent Veda - Supports Sruti 


intellect 
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ll) Dissimilarities - Sankhya — Vedanta : 


a) Pradhanam (Karana Prapancha) — 
storehouse in which whole universe is 
located is independent. 

- Mango tree in seed form. 


b) Prakrti and Purusha 2 independently 
existing principles. 
Svatantram 


Both equally real 

Dvaitam, parallel entities. 

Matter and spirit separate entities. 
Matter alone Material Cause of 
creation. 


a) Karana Prapancha is dependent, 
Mithya unreal. 
- Answer of Siddantin in 3" Sutra. 
- 1 and 2" Sutra Teases Purva Pakshi 
and gives mischievous answer. 


b) Chaitanyam is Material Cause + 
Intelligence Cause of creation. 
- Prakrti is dependent on Purusha. 
- Prakrti is power, Shakti of Purusha, 
instrument of Purusha. 
- Whatever Prakrti does is attribute to 
Purusha. 
Example : 
- Pen-—Karanam 
Can't write independently 
- Speaking power has no independent 
existence. 
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c) Achetana Prakrti Karana Vada c) Chetana Brahma Karana Vada 
Support : Support : 
- Katho Upanishad:1-—3-10&11 - Taittriya Upanishad : 


- Arundhati Darshana Nyaya. Yatho va imani.... 
- Gita: - Janmadasya yataha — 
Dhyayato vishayam... [2 — 62] 1st Chapter — 2" Sutra. 


Superior 
Sense organs 
Sense objects 


- Mahat, Avyaktam, Purusha common 
to both. 
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Katho — 


Indriye-bhyah para hy-artha, arthebhyas-ca param manah, 


Manasas-tu para buddhih, buddher-atma mahan-parah II 10 Il 


Beyond the senses are the sense-objects ; beyond these objects is the mind; beyond the mind is the intellect and beyond 
the intellect is the Great Self. [I — Ill — 10] 


Had: WHat ddh odd dey: Tet: | Mahatah param-avyaktam, avyaktat-purusah parah, 
Yeula Y T fataear AIST AT FAT I ta > || 99 Il Purusan-na param kincit, sa kastha sa para gatih 1111 II 
a) » 


Beyond the great (Mahat) is the unmanifested (Avyaktam). Beyond the Avyaktam (Prakrti) is the Purusa ; beyond the 
Purusa there is nothing ; that is the end ; that is the highest goal. [I — II] — 11] 





Gita: 


ara fagaryra: GARI 


When a man thinks of objects, attachment for them 


arises; from attachment desire is born; from desire arises 
anger.... [Chapter 2 — Verse 62] 


UATAISTad FTA: STATA TASS lt 2.62 
Taittriya Upanishad : 





a =Trara | ZaT ar =artat — STAT tagrmhovaca, yato va imani bhutani jayante, 
WT ZTratrtr stra ea I | = yena jatani jtvanti, yatprayantyabhisamyvisanti, 
at SITs las inthe raTsa tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 

a ages iI = \| sa tapastaptva [12 Il 


To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having been born, these 
beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to know. That is 
Brahman”. He, (Bhrgu) performed penance ; and after having done penance.... [3 — 1-2] 


Brahma Sutra: 





That (is Brahman) from which (are derived) the birth etc. of this (Universe) [| — 1 - 2] 


d) Prakrti Independent d) What type of dependence between 
Prakrti and Purusha? 


- Higher order of | - Lower order, 
reality less real. 
- Not imagination 


- From Vyavaharika angle, Brahman is 
Karanam. 


e) Karana Prapancha is Satyam real, e) Karana Prapancha dependent, 
Svatantram Paratantram, Mithya, unreal. 
- Reference:1-3-11 


Katho Upanishad : 





Mahatah param-avyaktam, avyaktat-purusah parah, 


Purusan-na param kincit, sa kastha sa para gatih [111 Il 


Beyond the great (Mahat) is the unmanifested (Avyaktam). Beyond the Avyaktam (Prakrti) is the Purusa ; beyond the 
Purusa there is nothing ; that is the end ; that is the highest goal. [I — II] — 11] 593 








Avyaktam 


re 


Vachyartha Lakshyartha 


- jivatma traveller 









































- Shariram in potential form 
- Physical body in unmanifest 
form. 














Before revealing Purusha by Arundhati Nyaya, Ratha Kalpana imagery in Katho 
Upanishad : 


ate gd arety fate aa: WoeAaT TF 3 


Know the Atman as the Lord of the chariot, who sits within it and the body as the chariot, Know the intellect as the 


Atmanam rathinam viddhi, sariram ratham eva tu, 


Buddhim tu sarathim viddhi, manah pragraham eva ca II 3 Il 


charioteer and the mind as, verily, the reins. [I — Ill — 3] 


> | aq | Po] A YT] 5 | q Yo] ed T4721 7 | Indriyani hayanahuh, visayamstesu gocaran, 
ATH Raa ee Wed Teast: | II Atmendriya mano-yuktam, bhokte-tyahur manisinah II 4 ll 
1 C 1¢ 2 


The sense (and the instincts) they say, are the horses, and their roads are the sense-objects. The wise call Him the 
enjoyer (when He is) united with the body, the sense and the mind. [I — Ill — 4] 
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a) Chariot a) Body 
b) Horses b) Sense organs 


c) Reins c) Mind 

d) Driver d) Buddhi 

e) Road e) Sense objects 

j) Yajaman j) Jivatma - indweller 





Siddantin : 
¢ Imagery and teaching tallys. 


¢ Avyaktam and Shariram in potential form alone tally. 
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189. Sutra 2 : [Topic 32 — Sutra 108] 





being so designated). [| — IV — 2] 
Word Meaning : 
a) Tu: 
¢ However. 
b) Sukshmam : 


¢ Body in causal state is primary meaning of Avyaktam here in Katho Upanishad : 


> Gt: | Mahatah param-avyaktam, avyaktat-purusah parah, 


“AT HIS! A Ta The: | 99 Il Purusan-na param kincit, sa kastha sa para gatih [111 Il 


Beyond the great (Mahat) is the unmanifested (Avyaktam). Beyond the Avyaktam (Prakrti) is the Purusa ; beyond the 
Purusa there is nothing ; that is the end ; that is the highest goal. [I — II] — 11] 





c) Tad Aharvat : 


¢ That is appropriate here. Karana Shariram deserves Word Avyaktam — Body in 
potential, Unmanifest form. 


e Avyaktam indirectly refers to Sthula Shariram. 
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Analysis : 








Karana Shariram 








——_— Sooo 








Vachyartha 














Lakshyartha 











- Avyaktam 
- Unmanifest 





- Karana Shariram 
- Mukhya Artha, Primary meaning 








- Sthula Shariram 
- Implied meaning 

















Satva 











=, 








Primary Meaning 














Secondary Meaning 











- Satva Guna 
- Cause 





- Avyaktam in Katho Upanishad 1-3-11 








- Mind effect, produce born out of 
Satva Guna. 











¢ Cause and effect words inter changeable in Shastra. 


¢ Avyaktam and Sthula Shariram is interchanged in the mischief in 1° Sutra. 


Vyasa Accepts : 


¢ Primary meaning of Avyaktam as Karana Shariram but Sthula Shariram indicated 
indirectly like Satva Shabda is Antahkarana Artatvat. 
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190. Sutra 3 : Topic 3 32 — Sutra 109) 


On account of its dependence (on the Lord, such a previous seminal condition of the 
world may be admitted, because such an admission is) reasonable. [| — IV — 3] 





Word Analysis : 
a) Tad Adinatvat : 

¢ Tad = Brahman — Adinatvat — dependent. 

¢ Being dependent on Brahman, Avyaktam is not independent Pradhanam of Sankhya. 
b) Artha Vatu : 

¢ Dependent Avyaktam is purposeful also. 





























Avyaktam 
Sankhya Vedantin 
| | 
- Dvaita Philosophy - Advaita Philosophy 
- Independent of Purusha. - dependent on Purusha 
- Satyam - Mithya 
- Svatantram - Paratantram 




















¢  Prakrti, Avyakta, Maya is useful, purposeful as support for Brahman Jagat Karanam. 
¢ Svatantara Brahman not cause of creation. 


¢  Prakrti has no independent existence. 098 


¢ Brahman to become cause, Prakrti becomes Avyaktam. 


¢ Avyaktam — Primary meaning is Karana Avastha of entire universe Jagat Karana 
Avastha. 


Brihadaranyaka Upanishad : 


ass ASMaAMaAtTaia , ASTHSQASAAT sarimuad 4 taddhedam tarhy avyakrtam asit, tan nama-rupabhyam 

aqdiamrmaiaaea «fa; a Rancaa fe MABAIATAAaA eva vyakriyata, asau nama, ayam idam rapa iti, tad idam 
searfmaa, satararafadead cfa 5 aA aT ce afae =a apy etarhi nama-ripabhyam eva vyakriyate, asau nama, 

WANA, $= AUT Git: aqoarmsatea: SAreL » fazancr ayam idam rupa iti. sa esa iha pravista anakhagrebhyah 

at faxaaresra 5; aa aaa t SABES te UT, yatha, ksurah ksuradhane' vahitah syat, visvam-bharo va 

MTOAA ATT AT A ata, rales SS ath» QRaatas:, PLS AL visvam-bhara-kulaye, tam na pasyanti. a-krtsno hi sah, 

stra, AFATAT Hal: 5 areareaartia PHAAATAT | a pranann eva prano nama bhavati, vadan vak, pasyams caksuh, 

aise Ta RAITEa aa aq, DARA aivisa a srnvan srotram, mManvano manah, tany asyaitani karma-namany eva. 
wate 5 sarcncaaNTaia, VA aa aa @ watea l sa yo'ta ekaikam upaste, na sa veda, akrtsno hy eso'ta ekaikena bhavati, 
azacagaianeqd BAET aquaAica, Waa aacad atmety evopasita, atra hi ete sarva ekam bhavanti. tad etat padaniyam 


_ ae 4auart = @ qeatalaceear. 3 aitfa RETA fazza asya Sarvasya yad ayam atma, anena hy etat sarvam veda, yatha ha vai 
zu aq Uwe padenanuvindet. evam kirtim slokam vindate ya evam veda II 7 Il 


This (universe) was then undifferentiated. It differentiated only into name and form — it was called such and such, and 
was of such and such form. So to this day it is differentiated only into name and form — it is called such and such, and is 
of such and such form. This self has entered into these bodies up to the tip of the nails — as a razor may be put in its case, 
or as fire, which sustains the world, may be in it source. People do not see It, for ()viewed in Its aspects) It is incomplete. 
When It does the function of living, It is called the vital force; when It speaks, the organ of speech; when It sees, the eye; 
when It hears, the ear; and when It thinks, the mind. These are merely Its names according to functions. He who 
meditates upon each of this totality of aspects does not know, for It is incomplete, (being divided) from this totality by 
possessing a single characteristic. The Self alone is to be meditated upon, for all these are unified in It. Of all these, this 
Self alone should be realised, for one knows all these through It, just as one may get (an animal) through its foot — prints. 
He who knows It as such obtains fame and association (with his relatives). [l — IV — 7] 





¢ Avyakta = Karana Prapancha. 
999 


Gita: 
Yue sada: War: WyaeaeTT A From the unmanifest, all the manifest proceed at the 
n) wa | . coming of the ‘day’; at the coming of ‘night’, they 


TAMA WAaad THAT TS | 9c II dissolve verily in that alone, which is called the 
a = , G.2o unmanifest. [Chapter 8 — Verse 18] 


e Avyakta = Karana Prapancha. 






Svetasvataro Upanishad : 


mayam tu prakrtim vidyan mayinam tu mahesvaram | 


aati a cata faaicarfad a at-acq | 


tasyavayavabhutais tu vyaptam sarvam idam jagat I! 10 II 





ARATTAMAALA SATA TALUS SHAT ll Lo i 


Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is filled with beings who 
form His parts. [Chapter 4 — Verse 10] 


e  |f Prakriti is Karanam, Brahman need not be known as Eka Vigyanam. 


¢ What are advantages when Chetana Brahma is Jagat Karanam? 
a) Sruti support is there. 
b) Eka Vigyana Pratigya possible, established. 
Problem: 
a) Sruti says Brahman = Karya Karana Vilakshana. 
b) If Karanam Brahman becomes world, Brahman will be Savikaram. 
Solution : 


¢ Kevala Brahman alone Jagat Karanam. Brahman has Shakti, energy, called Avyaktam, 
Maya, Avidya, Indriya Agochara to become Jagat Karanam. 600 


Vedanta : 
e Shanti, Prakrti, Ishvara, Trigunatmika is Brahma Ashraya. 


Gita: 


Verily, this divine illusion of Mine made up of gunas 


aq] aot TOT HA ATT GUT | (caused by the qualities) is difficult to cross over; those 


OTH y Wray OTarear atta | 9.9% NI who take refuge in Me, they alone can cross over this 
| 26 illusion. [Chapter 7 — Verse 14] 


e Maya’s Ashraya = Brahman. 





Problem : 
¢ Soundarya Lahari — 1°' Sloka Prakrti, Shakti — Eternal like Brahman how Advaitam? 


- Paramartika Eternal reality Vyavaharika eternal unreality. 
- Jnani knows both eternal Brahman Gita : Chapter 15 — Verse 3 
and eternal Maya Shakti. Shakti not active but passive like speaking 

power, invisible. 
Speaking power both active + inactive form 
Maya active + inactive form. 
Ajnani counts it as 2. 
Experientially Maya Jagat accepted. 


Tq SCH AMMA ara a ares a ayfast Its form is not here perceived as such, neither its end, nor 


its foundation or resting-place ; having cut asunder this 


ws ufaSsecas FAFMAT FSF THAT | 9y.3 | firm-rooted Peepul-tree with the strong axe of non- 


attachment. [Chapter 15 — Verse 3] 601 





191. Sutra 4 : [Topic 32 — Sutra 110] 






And because it is not mentioned (that the Avyakta) is to be known (it cannot be the 
Pradhana of the Sankhyas). [I — IV — 4] 


Word Analysis : 


a) Jneyatva : 
¢ Thing to be known for liberation — in Sruti. 


b) Avachanat : 
¢ Because of non-mention of knowability of Avyaktam for liberation, Avyaktam is not 
Pradhanam. 


c) Cha: 


e Addition reason also. 


- To attain Moksha Purusha and Eka vastu 
Avyaktam both to be distinctly Knowledge of Purusha alone 
known. required for Moksha. 
Brahma Vigyanena Moksha — not 
Maya Vigyanena. 
Avyakta is dismissed. Atmavitu 
Shokham Tarati. 602 





Katho Upanishad : 


q z Hy: | Indriye-bhyah para hy-artha, arthebhyas-ca param manah, 


| 9o || Manasas-tu para buddhih, buddher-atma mahan-parah II 10 II 


Beyond the senses are the sense-objects ; beyond these objects is the mind; beyond the mind is the intellect and beyond 
the intellect is the Great Self. [I — Ill — 10] 


Had: WHat ddh odd dey: Tet: | Mahatah param-avyaktam, avyaktat-purusah parah, 
GeulTa Y 7 fatrayear AIST AT W471 M1ta > | 99 dl Purusan-na param kincit, sa kastha sa para gatih II 11 II 


Beyond the great (Mahat) is the unmanifested (Avyaktam). Beyond the Avyaktam (Prakrti) is the Purusa ; beyond the 
Purusa there is nothing ; that is the end ; that is the highest goal. [I — II] — 11] 





e Stepping stone. 


U y aay wy Tears SOCAT A Tard | Esa sarvesu butesu, gudho'tma na prakasate, 


| 9 \| Drsyate tvagryaya buddhya, suksmaya suksma-darsibhih II 12 Il 


This Atman hidden in all beings reveals (itself) not (to all), but is seen (only) by Seers of the subtle through sharp and 
subtle intellect. [I — Ill -— 12] 


¢ Purusha — final thing to be known. 





Recap : Sutra 1-4 


e Avyaktam = Unmanifest form of universe. That which is not revealed by sense organs 
— Apratyaksham, known only by Anumanam. 


¢ World in potential form before creation = Avyaktam. 603 


¢ Confusion is regarding status of this Avyaktam. 


- Unmanifest — matter is - Matter real, - Consciousness Is real, 
Svatantram, has consciousness depends independent substance 
independent existence. on matter, phenomenon matter depends on 


- Matter + Spirit 2 in Brain. consciousness. 
separate Parallel entities. Maya not thing to be 
- In between science + known but rejected. 
Vedanta. Chetana Paratantra 
Karana Prapancha. 
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192. Sutra 5 : [Topic 32 — Sutra 111] 


And if you maintain that the text does speak (of the Pradhana as an object of 
knowledge) we deny that; because the intelligent (supreme) Self is meant on account 
of the general subject matter. [I-IV —5] 





Word Analysis : 
a) Vadati : 


¢ Veda speaks of something to be known in Katho Upanishad 1 — 3 — 15 is statement of 
Sankhya. 


TIAA STAT qa sve Parapet aq | Asabdam asparsam arupam avyayam, tatha'rasam nityam agandhavat ca yat ; 
Wala Aed: Wy CEIRZI qaqa yaad OY Il Anadya-nantam mahatah param dhruvam, nicayya tan mrtyu mukhat pramucyate II 15 Il 


He, who has realised that (Atman) which is without sound, without touch, without form, without decay, and also without 
taste, without smell, without beginning, without end, beyond the Mahat (great), eternal and unchanging, is freed from 
the jaws of death. [I —IIl—15] 


b) Iti Chet — Na: 


e If itis Argued thus, it is not so. 





c) Pragyahi : 
e Atma -— Purusha is to be known in Katho Upanishad 1-3 -15. 


¢ Pragya = Nirguna Brahman — not Vishwa / Teijasa / Pragya, Shudha Upahita 
Chaitanyam. 605 


Hi: 
¢ This alone is the thing to be known. 
¢ Superior to Mahat is Avyaktam. 
¢ Superior to Avyaktam is Purusha. 


¢ Inall Mantras, Atma Jnanat, Brahma Jnanat Moksha, not Avyakta Prakrti Jnanat 
Moksha. 


Sankhya : 
¢ Know Prakrti and Purusha for Moksha. 
Siddantin : 


¢ Then Eka Vigyanena not possible. 


606 


193. Sutra 6 : [Topic 32 — Sutra 112] 


And there is question and explanation relating to three things only (not to the 
Pradhana). [| — IV —6] 


¢ Context explained for Sutra 5. 





Background : 

¢ 3 .Boons of Nachiketa. 
a) Fathers peace of mind : 
Katho Upanishad : Question 


Santa-sankalpah sumana yatha syad 
; Vita manyur Gautamo ma’'bhi mrtyo, 
as Kaen hs be AT Sst} 2 = tvat prasrstam ma’'bhivadet pratita 
Vda azar WAAC aor il oO Il etat trayanam prathamam varam vrne II 1011 


Naciketas said, “O Lord of Death! As the first of the three boons, | choose that Gautama, my father, be pacified, be kind 
and free from anger towards me, and that he may recognise me and greet me, when | am sent away by three.” [I — | — 10] 


Weyam prete wicikitsa manusye 
asti-tyeke nayam astiti caike, 
etad vidyam anusistas tvaya ‘ham 


vVaranam esa varastrtiyah II 20 Il 


There is that doubt. “When a man is dead,” Some say “He exist’ and some again say ‘He does not.’ this | should like to 
know, being taught by thee. This is the third boon, that | ask. [| — 1 — 20] 





Answer : Katho Upanishad 


Yatha purastad bhavita pratita 
auddalakir Arunir mat prasrstah, 


Sukham ratrih sayita vita-manyuh 


|) 99 II tvam dadrsivan mrtyu mukhat pramuktam I! 11 II 


“Through my favour, Auddalaki, Aruni (thy father), will recognise you and will be (Possessed of affection) as before, when 
he sees you released from the mouth of death, will lose his anger, and will sleep peacefully at night.” [| — 1-11] 


Yonim anye prapadyante sariratvaya dehinah, 


Sthanum anye 'nusamyanti yatha karma yatha srutam II 7 Il 


Some souls enter the womb to have a body, others go to the plants, just according to their work and according to their 
knowledge. [Il — II — 7] 


b) Ritual for attaining heaven : 





Question : Katho Upanishad 


Sa tvam-agnim svargyam-adhyesi mrtyo 
prabruhi tam sraddadhanaya mahyam, 
svarga-loka amrtatvam bhajante 


etad dvitiyena vrne varena II 13 Il 


O Death! Thou knowest the fire sacrifice which leads to Heaven ; explain that to me, for | am full of faith, that (fire) by 
which those who aim at the attainment of heaven, attain immortality. | pray for this as my second boon. [| —|- 13] 
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Answer : Katho Upanishad 


mlrnatentiay aHatse =ho= DB Lokadi-magnim tam-uvaca tasmai 
aT == hT aTaqrar aeyT ar ya istaka yavatir va yatha va, 
= a —aTToa coo Ka > Rok -S-3 EO BE o sa capi tat pratya-vadad yathoktam 
sTaT ey AST: Tatars q=: wey atha-'sya mrtyuh punare-vwaha tustah II 15 Il 


Yama then explained to him that Fire-Sacrifice, the source of the worlds, what (class of) bricks are required for the altar, 
how many, and how theyare be placed ; and Naciketas repeated back (to the teacher) all, as explained. Then Yama being 
pleased at this said again.... [| —1|— 15] 





c) Atma Vidya : 
Question : Katho Upanishad 


Yeyam prete vicikitsa manusye 


etad vidyam anusistas tvaya ‘ham 


leo Varanam esa varas trtiyah II 2011 


There is that doubt. “When a man is dead,’ Some say ‘He exist’ and some again say ‘He does not.’ this | should like to 
know, being taught by thee. This is the third boon, that | ask. [| — 1 — 20] 


AWa THe arya A TATAlicahadiaaia Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat, 
AAA Ydqreq HATS4 Tact daa lle ll Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada II 14 Il 


Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as other than cause and 
effect, as other than the past and future — tell me that.” [I — Il — 14] 





¢ Does anyone survive death? What lies beyond cause effect Dharma — Adharma, time? 
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Answer: 
¢ Sukshma Shariram 


Karana Shariram Survives 


Atma Shariram 
Katho Upanishad : 
+ Wad ad aT CIE qT aaa qyq aad | Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit, 


Ta rrr: i qe mr 7 Fad Fea WT | 9t II Ajo nityah sasvato'yam purano na hanyate hanyamane sarire [I 18 Il 


“The intelligent Atman is not born, nor does He die. He did not spring from anything, and nothing sprang from him. This 
unborn, eternal. Everlasting, ancient, is not slain even when the body is destroyed. [I — II — 18] 








What happens to Atma after death? 


- Rebirth for ignorant - Liberation for wise 
- As Human, Animal, Plant 


























Vyasa: 
¢ No question on Prakrti or Pradhanam. 
Word Analysis : 
a) Evam : 
¢ Similarly. 
b) Prashnaha : 
¢ Question. 610 





c) Upanyas : 
e Answer. 
d) Trayam Eva : 
¢ 3 topics only found in Upanishad. 
e) Cha: 
¢ Therefore Pradhanam not mentioned in Upanishad. 
Purva Pakshi : 


¢ Ini—1-—20 and 1-2 - 14 is Jivatma, Paramatma identical of separate? 








ls Jiva and Paramatma 


re 


























- Identical - Separate Jivatma / Paramatma Bheda. 
- Only 2 question not 3. Purva Pakshi : 
- Svarga Ritual and Jiva / Paramatma. - If Jiva is 3° Boon — How Yamaraja Talked 
- 2°¢ and 3 question identical. about Paramatma? Paramatma outside 
- Lord gave 2 boons not 3. Boon? 
Siddantin : 
- Bonus topic 
Purva Pakshi : 
- Pradhanam also bonus topic in Chapter 
1-3-15. 
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Shankara : 

a) In 3 Questions — Assume Jiva Paramatma Bheda. 
¢ Svarga, Jiva, Paramatma Vyavaharika Drishti. 

b) In 3 Answers — Assume 


¢ Svarga, Shanti of father and Jivatma Paramatma Aikyam. No conflict Paramartika 
Drishti. 


Conclusion: 


¢ No Sankhya Pradhanam anywhere. 
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194. Sutra 7 : [Topic 32 — Sutra 113] 





And (the case of the term Avyakta) is like that of the term Mahat. [| — IV — 7] 


Word Analysis : 
a) Cha: 
¢ Moreover, in addition to Sutra 6. 
b) Mahat Vatu : 
¢ Occurring in Katho Upanishad Chapter 1-3 -10&1-3-11. 


Indriye-bhyah para hy-artha, arthebhyas-ca param manah, 


Manasas-tu para buddhih, buddher-atma mahan-parah II 10 Il 


Beyond the senses are the sense-objects ; beyond these objects is the mind; beyond the mind is the intellect and beyond 
the intellect is the Great Self. [I — Ill — 10] 


Mahatah param-avyaktam, avyaktat-purusah parah, 


TeyTa IT fae Faear AIST AT W271 1A > 99 Il Purusan-na param kincit, sa kastha sa para gatih 111111 
4 8 


Beyond the great (Mahat) is the unmanifested (Avyaktam). Beyond the Avyaktam (Prakrti) is the Purusa ; beyond the 
Purusa there is nothing ; that is the end ; that is the highest goal. [I — II] — 11] 





¢ Avyatam does not reveal Sankhyas Pradhanam in Chapter 1 — 3 — 11. 
c) Eva: 
¢ Comparison not possession. 
¢ Mahat = Mahan Atma. 613 








2 Meanings 


———————— 














Brahman Hiranyagarbha 




















¢ Reveals Chetana Vastu not Pradhanam. 
Katho Upanishad :1-—3-10&1-3-11 
¢ Upanishad Mahat = Mahan Atma Brahman. 
¢ Chetana Vastu 
¢ Reflexive noun (I / Self) Atma can be used only by conscious entity. 


¢ Clip will not use | / Self. 












































Mahat 
Vedanta Sankhya 
- Hiranyagarba Tatvam — total - Mahat = Matter 
subtle body Chetana Tatvam. - Prakrtis modification 
- Superior to Avyaktam, in visible - Jada Prakrti Vikara 
matter principle. - Achetanam 
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Conclusion: 


¢ Vedic meaning of Mahat, Avyaktam, Purusha different than Sankhyas meaning of 
Purusha, Avyaktam, and Mahat. 


¢ Avyaktam word in Katho Upanishad 1 — 3 —11 is Vedic Chetana Tatvam — Brahman 
which has independent existence without Prakrti — Jada Tatvam (Body, Mind, World). 


¢ Sankhyas Mahat, Prakrti is dependent principle. 
¢ Svatantra Achetana Tatvam supported by Sruti. 
Take 2 approaches to Chapter 1 — 3 — 11 chariot imagery : 
a) Primary Approach : 
¢ Avyaktam is physical body alone. 
b) Secondary Approach : 
¢ Body — matter principle still dependent on consciousness principle for existence. 
¢ Independent matter does not exist. 
¢ Paratantra Moola Karanam is matter. 


¢ Svatantra Pradhana Tatvam of Sankhya not accepted. 
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195. 24 Adhikaranam — Chamasadhikaranam [Sutras 8, 9, 10] 
Sutra 8 : [Topic 33 — Sutra 114] 





(It cannot be maintained that ‘Aja’ means the Pradhana) because no special 
characteristic is stated, as in the case of the cup. [I —IV —8] 





a) Vishaya : 
¢ Ajah in Svetasvataro Upanishad : 


AAART Bays H ti qet : WA GHAAT asa: ajam ekam lohitasuklakrsnam bahvih prajah srjamanam sarupah | 


a BY SIAM Sasa HEAT BRAVIA Sa: ajo hy eko jusamano 'nusete jahaty enam bhuktabhogam ajo 'nyah II 5 Il 


There is a single Female of red, white and black colours, who is unoriginated, and who produces numerous offsprings 
resembling herself. By her side lies on unborn Male out of attachment for her, while another Male, also unoriginated, 
forsakes her after having enjoyed her. [Chapter 4 — Verse 5] 





b) Samshaya : 
































Ajaha 
— 
Independent Pradhanam She Goat Dependent Birthless Prakrti 
Prakrti / Pradhanam | 
| | | _, | 
» Guns ai Siddantin Vedic interpretation 
- Beginningless cause of 
creation. - Varna Trayam - Varna Traya 
- 3 Gunas / 3 Colours - Paratantra Prakrti - Visishta Buta Trayam 616 


























Background : 
¢ Svetasvataro Upanishad — Krishna Yajur Veda, Shankara Bashyam may not be original. 


¢ Famous Mantra — Chapter 4 — Verse 10. 


TAT ret Hira faaizatfaa a yea | mayam tu prakrtim vidyan mayinam tu mahesvaram | 


ACATAAAWACT Saigq aati STITT lk 2o {l | | tasyavayavabhutais tu vyaptam sarvam idam jagat I! 10 Il 


Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is filled with beings who 
form His parts. [Chapter 4 — Verse 10] 


wal aq; Wayags Je: qasaint ARIAT HATIAT j eko devah sarvabhutesu gudhah sarvavyapi sarvabhutantaratma | 
RETA: aarafaara: arTat aa Hasyl faayory (1 22 11 karmadhyaksah sarvabhutadhivasah saksi ceta kevalo nirgunas ca II 11 Il 





God, who is one only, is hidden in all beings. He is all-pervading, and is the inner self of all creatures. He presides over all 
actions, and all beings reside in Him. He is the witness, and He is the Pure Consciousness free from the three Gunas of 


Nature. [Chapter 6 — Verse 11] 





¢ Mahanarayana Upanishad — same mantra with Svara. 


Sankhya : 
¢ This mantra is support for independent Prakrti and Purusha. 


Prakrti (15t Line Ajaha) Purusha (2" Line Ajaha) 


Sattva, Rajas, Tamas. Satyam Jnanam Anantam. 
Gunatmakam (Karanam) Chaitanyam, Jiva 


Matter, Ajaha — Birthless Many, Anaadi 
Thing + being (Karyam) Independent 
Both Real, Anaadi 617 





- Mithya 
- Many 
- Dependent, Paratantram. 


- Satyam 
- One 


¢ Ajaha Kam Lohitam Krishna Shukla 


NV; NV; NV; 
Red Black White 
NV; NV; NV; 


Rajas Tamas Sattva 


¢ What Prakrti does? 
Creates 22 tattvams, evolutes, products. 





Ajaha — Purva Pakshi 











- Independent, Svatantram. 


_}—_____ 





1% [Interpretation 





3'¢ Interpretation 











Ath Interpretation 





V 








3 Gunas 














2°¢ Interpretation 








V 








Paratantram 








v 
Shankara : 
- 3 colours not guna, Varna Trayam 
- Feminine, beginningless, Prakrti. 
Beginning : 
- Chapter1-3: 
Brahman has Devata Shakti 











V 
Chandogya Upanishad : 6- 4-1 


- 3 Colours — 3 Elements, 
not 3 Gunas. 

- Red — Agni 
White — Water 
Black - Earth 
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Chandogya Upanishad : 
Yadagne rohitam rupam tejasastadrupam yacchuklam Tadapam 
yatkrsnam tadannasyapagadagneragnitvam vacarambhanam 


vikaro namadheyam trini rupanityeva satyam II 1 Il 


The red colour of gross fire is from subtle fire, the white colour is from subtle water, and the dark colour is from subtle 
earth. Thus that which constitutes the ‘fire’-ness of fire is gone. All changes are mere words, in name only |i.e., fire is 
only a name indicating a certain condition]. The three colours are the reality. [6 — 4-1] 





Word Analysis : 
a) Chamasa Vatu : 
e Like wooden ladle used in Yaga to offer oblations — Brihadaranyaka Upanishad. 
e Ajah—too general, vague. Essence of colours does not support Purva Pakshi. 
Vyasa: 
¢ No upanishadic support. 
¢ 3 colors can symbolise anything as per ones imagination. 
b) Aviseshat : 
¢ Non specific mantra. 


¢ No clinching evidence for Svatantra Prakrti. 
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How 3 colors of Butas taken as Ajah — Prakrti? 


Shankara: 


a) Karanam a) Karyam 
b) Contains karyam in potential form. |b) 3 elements have 3 colours. 
Seed contains tree. c) Group of 3 elements together, one 
whole principle, Ajaha, cause of 
universe. 


From Butatrayam, Bautika Shariram, 
Sthula, Sukshma, Rivers mountains 
come. 



































Shankara Vyasa 
- Varna Traya - Varna Traya 
- Visishta Paratantra Prakrti - Visishta Buta Trayam 
(only Colours). Prakrti. 














620 


196. Sutra 9 : _ 33 — Sutra 115] 





But (the elements) beginning with light (are meant by the term Aja), because some 
read so in their text. [I — IV — 9] 
Word Analysis : 


a) Tu: 
¢ Indeed, emphasises Sutra 8. 


b) Jyoti Rupa Krama : 

¢ 3 elements beginning with fire is meaning of Ajah. 
c) Eke: 

¢ Some vedic scholars say so. 
d) Tatahi : 

¢ Similarly in Chandogya Upanishad :6—4-1. 


Yadagne rohitam rupam tejasastadrupam yacchuklam Tadapam 
yatkrsnam tadannasyapagadagneragnitvam vacarambhanam 


vikaro namadheyam trini rupanityeva satyam I! 1 Il 


The red colour of gross fire is from subtle fire, the white colour is from subtle water, and the dark colour is from subtle 
earth. Thus that which constitutes the ‘fire’-ness of fire is gone. All changes are mere words, in name only [i.e., fire is 
only a name indicating a certain condition]. The three colours are the reality. [6 — 4-1] 





e) Jyoti Upakramat : 
¢ Agni, Jalam, Prithvi. 
¢ Chandogya Upanishad — Chapter 6 — 2 — 1. 621 


Chandogya Upanishad : 


Sadeva somyedamagra asidekamevadvitiyvam,; 


Taddhatka ahurasadevedamagra asidekamevaavitivam 


tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 
that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 


existence emerged. [6 — 2 —1] 





Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah, 
akasadvayuh, vayoragnih, agnerapah, 
adbhyah prthivi, prthiwya osadhayah, 


osadhibhyo'nnam, annatpurusah II 2 Il 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il — 1-2] 





Brahma Visualises : 


Tio | Aram 


Clinching Argument for Vyasa : 


¢ Same names used in Svetasvataro Upanishad and Chandogyo Upanishad — Lohita, 
Shukla, Krishna. 


¢ In both Buta Trayam. 622 





197. Sutra 10 : [Topic 33 — Sutra 116] 





TAT: | Kalpanopadesaccha madhvadivadavirodhah | 


And on account of the statement of the assumption (of a metaphor) there is nothing 
contrary to reason (in Aja denoting the causal matter) as in the case of honey 


(denoting the sun in Madhu Vidya for the sake of meditation) and similar cases. 
[| — IV — 10] 


¢ Take 3 elements as one unit Buta Trayam, one material cause. 


¢ Maya — Paratantra Prakrti. 



































Ajaha 
Etymological meaning Rudhi Artha — Popular meaning 
- Yoga -—Artha - Sutra talks about he goat, she 
- Derived, secondary meaning goat imagery, unintelligent Jiva. 
- Birthless, beginningless - Attracted by Prakrti, sense 
objects. 











Word Meaning : 
a) Kalpano Upadeshat : 


¢ Teaching through examples, imagery. 623 


b) Cha: 
e Further supportive Argument. 
c) Madhu Adhi Vatu : 
Chandogya Upanishad : 
Om asau va adityo devamadhu tasya dyaureva 
tirascinavamso'ntariksamapupo maricayah putrah II 1 II 


The sun over there is honey to the gods. Heaven is the crossbeam, the mid-region is the beehive, and the rays are the 
eggs. [3-1-1] 


Dvau suparna sayuja sakhaya samanam vrksam parisasvajate | 


tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti II 1 II 


Two birds bound to each other in close friendship, perch on the self-same tree. One of them eats the fruits of the tree 
with relish, while the other (just) looks on, without eating. [III — 1-1] 





¢ 2 birds —Jiva and Paramatma. 
Katho Upanishad : 

¢ Body = Tree. 
Svetasvatara Upanishad : 


¢ 3 elements = She goat. 
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d) Avirodha : 
¢ No contradiction. 
e Vyasa —takes Rudhi artha, popular meaning. 
Purva Pakshi : 
¢ Takes Ajaha as 3 elements, birthless. 
Vyasa: 
¢ Takes it goat like creation. 
Conclusion : 


¢ Ajah in Svetasvataro Upanishad Chapter 4 — 5" verse is not matter. 


AAA SieagsSorni qt: WAl? WAAA ASay ajam ekam lohitasuklakrsnam bahvih prajah srjamanam sarupah | 


STAT any SIAM Sasa MEkaat WHA TASH SHA: ajo hy eko jusamano ‘nusete jahaty enam bhuktabhogam ajo ‘nyah II 5 Il 


There is a single Female of red, white and black colours, who is unoriginated, and who produces numerous offsprings 
resembling herself. By her side lies on unborn Male out of attachment for her, while another Male, also unoriginated, 
forsakes her after having enjoyed her. [Chapter 4 — Verse 5] 





e Prakrti independent principle, 3 colours, 3 gunas, 3 elements. 


e tis Varna Traya, Buta Traya, Paratantra Prakrti, she goat, creation, Maya principle 
dependent on Purusha Chaitanyam. 
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198. 3 Adhikaranam [Topic 34] 
Sutra 11 : [Topic 34 — Sutra 117] 


[=] | Nasankhyopasangrahadapi nanabhavadatirekaccha | 


Even from the statement of the number (five-fold-five i.e., twenty-five categories by 
the Sruti it is) not (to be understood that the Sruti refers to the Pradhana) on account 
of the differences (in the categories and the excess over the number of the Sankhyan 
categories). [|—IV —11] 





a) Vishaya : 
Brihadaranyaka Upanishad : 


aferqsg GANA ATHWAAT ofatea: i yasmin pafica pafica-janah akasas ca pratisthitah | 


ana Wet ACU fagisanad saan “zs yy tam eva manya atmanam, vidvan brahma'mrto'mrtam |! 17 Il 


That in which the five groups of five and the (subtle) ether are placed, that very Atman | regard a the immortal Brahman. 
Knowing (Brahman) | am immortal. [4 — 4 - 17] 








b) Samshaya : 
Pancha — Pancha — Janana 25 factors 


oe 


- Siddantin - Purva Pakshi 
- Karya Prapancha - 25 Tattvams 
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Background : 








Brahma — Adhishtanam for creation 





—————— ee 











- Karya Prapancha 
- Vyakta Prapancha 








- Karana Prapancha 
- Avyakta Prapancha 











¢ Brahman is Adhishtanam for both and different from both Karya, Karana Vilakshana 


Brahman. 


¢ 1% half of Brihadaranyaka Upanishad Mantra — Chapter 4 — 4 — 17 - Karya Karana 


Adhishtanam. 


¢ 2°¢ half — that Brahman is | — myself — Aikyam. 
¢ One who knows Karya — Karana Adhara as Aham Asmi — Yatha Vidwan, becomes 

Mukta, immortal (Phala Sruti). 
¢ Inthat Adhara Brahman is Pancha Pancha Janya — Maya Padartha, products. 





Akasha — 3 Meanings 





_ 





Rudhi Artha 


Avyakrutam Karana Prapancha 


Akasha 





| 





- Popular meaning 
- Element: Space 

- Taittriya Upanishad 
- Karya Prapancha 


- Brihardanyaka Upanishad 
Akshara Brahmanam. 
- For Akasha Avyatam, 








substratum of Hiranyagarbha. 











Brahman 

Karya Karana Vilakshana 
Adhishtanam. 

Tal Lingaat 

Chandogya Upanishad 
Immortal 
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(1) Purusha — Karya Karana Vilakshanam 








Y 


- Non-products 
- Anaadi 





(2) Moola Prakrti / Maya / Avyaktam 





Y 





23 Products 





Y 





(3) Cosmic Buddhi - Mahat 





Y 





(4) Cosmic — Ego - Ahankara 








5 6-10 11-15 








16 - 20 21-25 








Y Y Y 


Y Y 














Mind 5 Jnana lndriyas 5Karmalndriyas 5Subtle elements 5 Gross elements 





HPNTa sat ara: W At afsrta TI 
Wee sara A Pret wefarceuri vw. 


wna wet fats A ara 


ATRIA AEeTarat FAS UTA SVTTN 9.4 i 


cea yar Tareas | 
YE FORT STAT: WHS: WHAETUr it 9.6 | 





Earth, water, fire, air, ether, mind, intellect, egoism; these 
are My eightfold prakrti. [Chapter 7 — Verse 4] 


This is the lower prakrti; different from it, know thou, O 
mighty-armed, My higher prakrti, the very life element, 
by which this world is upheld. [Chapter 7 — Verse 5] 


Know that these (two prakrtis), are the womb of all 
beings. So, | am the source and dissolution of the whole 
universe. [Chapter 7 — Verse 6] 628 


Gita: 


The great elements, egoism, intellect, and also the 


Hela Tes 1 qrgtoy rIHa Td | unmanifested (Mula Prakrti), the ten senses and the one 


c FF , afe 7 (the mind) and the five  objects-of-the-senses... 
Tah yy ‘|| 73.6 | [Chapter 13 — Verse 6] 


Vyasa: 





a) 25 tatvams can’t be 5 group. 
¢ No common factor. 


¢ Ungroupable nature, distinct factors. 





Sankhyas 5 groups 








(1) (2) (3) 















































Vilakshana Purusha Karana Moola Prakrti 7 Prakrti - Vikriti 16 Products 
- Karya Karana - Only cause - Mahat - Only effect 
Vilakshanam - Ahankara - 5 Jnana Indriyas 
- Adhishtanam - Pancha Sukshma - 5 Karma Indriyas 
Butani. - 5 Sthula Butas 
- One angle cause, - Manaha 
* Only 4 groups. another effect. 629 


b) 25 principles based on Atma Adhara for 25 principles : 
e |f first Pancha is 25, next part refers to Atma + Akasha = 27. 
¢ Upanishad says Akasha separately. 

Shankara : 
¢ Adjective five can qualify only noun — not another adjective. 
e Janaha = People not Tatvam. 
¢ Should be read as Pancha Jana. 


¢ 5 groups of 5 organs — mentioned in Brihadaranyaka Upanishad Chapter IV — IV — 18. 


ATS NTU AQIIATTaA pranasya pranam uta caksusas uta 
SISAL STs Way 3 war far: } srotrasya srotram, manaso ye mano viduh, 


a fafaqasia ERR CHL Ole | nz te nicikyur brahma puranam agryam I! 18 Il 


Those who have known the Vital Force of the vital force, the Eye of the eye, the Ear of the ear, and the Mind of the mind, 
have realised the ancient, primordial Brahman. [IV —IV — 18] 





¢ Brahman is the innermost self, inferred by the function of 5 sense organs. 
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199. Sutra 12 : [Topic 34 — Sutra 118] 





(The Panchajanah or the five people referred to are) the vital force etc., (as is seen) 
from the complementary passage. [I — IV — 12] 


Panini Grammar Rule: 





¢ |f 1%* word of compound is numeral or direction, five or east, compound word itself 
becomes noun. 


¢ Number looses its significance and becomes another Padartha. 
Example : 
¢  Sapta Rishi. 


¢ Noun refers to another Padartha not 7 sages belonging to Sapta Rishi = Vishwamitra, 
Marichi, Atri, Vasishta, Brighu, Kulaha, Kratu, Kulasya. 


¢ Pancha Jana in Brihadaranyaka Upanishad in 4 — 1-18 is 5 organs (Karanams). 


STores NTvurgead BAQITaISad pranasya pranam uta caksusas uta 
STIS Srrer Was cS srstT faz: | Srotrasya srotram, manaso ye mano widuh, 
a fafaaqusiar GIvAAaAy n 2< i te nicikyur brahma puranam agryam Ili 18 Il 


Those who have known the Vital Force of the vital force, the Eye of the eye, the Ear of the ear, and the Mind of the mind, 
have realised the ancient, primordial Brahman. [IV —IV — 18] 631 





e Prana, Chakshu, Srotram, Vak, Manaha... 

¢ Substratum of all Karanams is Atma — Pancha Janaha. 

¢ Chapter 4-4 -—-18 is Keno mantra of Brihadaranyaka Upanishad. 
Word Analysis : 
a) Prana — Aadhi: 

¢ Prana and other 3 organs mentioned in Brihadaranyaka Upanishad 4 — 4 — 18. 
b) Vakya Seshat : 


¢ In subsequent text supports Atma as Adharam. 
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200. Sutra 13 : [Topic 34 — Sutra 119] 


Cy 





In the text of some (the Kanva recension) where food is not mentioned (the number 
five is made up) by ‘light’ (mentioned in the previous verse). [I — IV — 13] 


Word Analysis : 


a) Ekesham : 
¢ For some, Kanwa version of Brihadaranyaka Upanishad (Not Madhyandika version), 
Annam missing. 
b) Anne Asti : 


¢ Take Jyoti — of Brihadaranyaka Upanishad 4 -— 4-16 or Annam of 4-4-18 as 5% 
factor. 


TEATTA FAACAT ISHN: qitaaa | yasmad arvak samvatsarah ahobhih parivartate, 


agar satfa ar saracragiaraasaag il E: | tad deva jyotisam jyotih ayur hopasate’mrtam II 16 Il 


Below which the year with its days rotates, upon that immortal Light of all lights the gods meditate as longevity. 
[IV —IV — 16] 





STores Nrurged AQT aIetad pranasya pranam uta caksusas uta 
SIS srrer War cS sstT faz: | srotrasya srotram, manaso ye mano widuh, 


a fafaaqusian GQiIIVAAAy nee te nicikyur brahma puranam agryam Il 18 Il 


Those who have known the Vital Force of the vital force, the Eye of the eye, the Ear of the ear, and the Mind of the mind, 
have realised the ancient, primordial Brahman. [IV —IV — 18] 





Shankara : 
a) Pancha Janaha: 

¢ 5 Celestial beings, citizens of higher Lokas, Pitrus, Devas, Gandharvas, Yaksha Raksha. 
b) Rig Veda Samhita : 


¢ Brahmana, Kshatriya, Vaishya, Shudra, Nisheda (Born of intercaste). 





Pancha Janaha 














Organs Celestial Human 











¢ Does not support Sankhya. 
Conclusion - Sankhyo apa Adhikaranam : 
a) Vishaya : 
¢ Pancha Janaha — Brihadaranyaka Upanishad 4-—4-17. 


afereqg Gastal ATH ofatwa: yasmin pafica pafica-janah akagaé ca pratisthitah | 


ana Wel ACHAT fagisanad saa il 9 i] tam eva manya atmanam, vidvan brahma'mrto mrtam |] 17 II 


That in which the five groups of five and the (subtle) ether are placed, that very Atman | regard a the immortal Brahman. 
Knowing (Brahman) | am immortal. [4 — 4 -— 17] 
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b) Samshaya : 








Pancha Pancha Janaha 








—— 





25 Tattvams 








Compound word 























Purva Pakshi 











5 fold Karya Prapancha 











15* Sutra — Refutes Purva Pakshi. 


2°¢ and 3" Sutra — Siddantins interpretation. 
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201. 


4th Adhikaranam 


Kaaranadhikaranam — 2 Sutras 


a) Vishaya : 


¢ Jagat Karanam Brahman Bodhaka Sruti Vakyams. 


b) Samshaya : 








Is there Consistency in revealing 
Brahman as Jagat Karanam? 








—— 





Purva Pakshi 











- Noconsistency different 
words used — Sat, Asat, 
Avyaktam, Atma, Brahman, 
Akasha, Prana. 














Siddantin 











There is only seeming in 
consistency. 

All reveal Chetanam Brahman 
as Jagat Karanam. 

Vyasa introduces consciousness 
as Material Cause of creation. 
All words reveal one Chetanam 
Brahma (Non-material). 
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Srishti Vakhyams 








a 








Taittriya Upanishad 
3-1 








Chandogya Upanishad 
6-2-1 








Taittriya Upanishad 
2-7 





! 


|! 


! 








Chetana Brahma 
Jagat Karanam. 

















Aitareya Upanishad 
1-1 


- Sat = Jagat Karanam 
- Brahman has to be 
Chetanam because 





- Asat = Jagat Karanam. 














Brahman Visualised. 





|! 








Atma = Jagat Karanam 
Atma va Agre Asit. 
Aapnoti Sarvam iti Atma = 
Paramatma. 

Before Srishti Atma was 
there. 

Lokas, Loka phala, Annam, 
Jiva created later. 





Brihadaranyaka Upanishad 
1-4-7 








! 








- Avyakrutam, Unmanifest 
= Jagat Karanam. 
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Taittriya Upanishad : 


bhrgurvai varunih varunam pitaramupasasara, 


adhihi bhagavo brahmeti, tasma etatprovaca, 


sre or qa: ‘ani ioe arethaitc al annam pranam caksuh srotram mano vacamiti II 1 Il 


Bhrgu, the well known son of Varuna, approached his father, Varuna and requested, “O revered Sir, teach me Brahman”. 
Varuna said, thus, to him (Bhrgu), “Food, prana, the eyes, the ears, the mind and the speech — are Brahman”. [Ill — 1-1] 


aq afara | aat ar zat vats areas tagmhovaca, yato va imani bhutani jayante, 
qq Sate Brahe 1) aeraeeatratasits yena jatani jtvanti, yatprayantyabhisamvisanti, 
| las Agta | @ aarsasaet tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 


a ae —aT SO ll sa tapastaptva |! 2 Il 


To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having been born, these 
beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to know. That 
is Brahman”. He, (Bhrgu) performed penance ; and after having done penance... [Ill — | — 2] 





Aitareya Upanishad : 


STcHi AT saan vaya SATS VL l Om atma va idameka evagra asit | 
aa Rea TAAL | nanyat kincana misat I 





In the beginning, verily, Atman (Self) alone was this (the Universe)... nothing else active whatsoever... 


He thought | shall indeed create the worlds. [I —1-— 1] 638 





Chandogya Upanishad : 
dan sTetae- Fann sretienAarfedrs 


aeniawda: wsira ii e ii 


Sadeva sormyedameagra asidekamevoaodvitivam, 


Taddharka qhurasadevedamoagra asidekamevadvitivam 


tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 
that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 


existence emerged. [6 — 2 — 1] 





Brihadaranyaka Upanishad : 


aSae aeramanrena, asrneqreama = sarfmaad, 
sadiamrminaza sfa; aRancaafe araearaaa 
searimaa, satararamdeq «fa 5; a uw ce ata = 
Wma, war eax: axcuarmsafea: ear, tasaucr 
ar fasaduceernm;, a a aufai samcaen fe a:, 
srerta sremt ara wata, Sq aTh, Aaterss:, wva 
sTrag, Wears? AA: ; aTSwedarfa wstaareaAqdi SV 
aisa watnAqKa aa aa, sR asa ahs 
wafe ; sweAcaadiqreia, wea aa aaa vata i 
aztacaqeqaiawet WaAED weaAnicar Waa sacaag 
@@s:i aamega qtarafae2an; ania ana faa 
wud aqgisn 


taddhedam tarhy avyakrtam asit, tan nama-rupabhyam 

eva vyakriyata, asau nama, ayam idam rupa iti, tad idam 

apy etarhi nama-rupabhyam eva vyakriyate, asau nama, 

ayam idam rupa iti. sa esa iha pravista anakhagrebhyah 

yatha, ksurah ksuradhane' vahitah syat, visvam-bharo va 
visvam-bhara-kulaye, tam na pasyanti. a-krtsno hi sah, 

pranann eva prano nama bhavati, vadan vak, pasyams caksuh, 

srnvan srotram, manvano manah, tany asyaitani karma-namany eva. 

sa yo'ta ekaikam upaste, na sa veda, akrtsno hy eso'ta ekaikena bhavati, 
atmety evopasita, atra hi ete sarva ekam bhavanti. tad etat padanityam 
asya sarvasya yad ayam atma, anena hy etat sarvam veda, yatha ha vai 
padenanuvindet. evam kirtim slokam vindate ya evam veda I! 7 Il 


This (universe) was then undifferentiated. It differentiated only into name and form — it was called such and such, and 
was of such and such form. So to this day it is differentiated only into name and form — it is called such and such, and is 

of such and such form. This self has entered into these bodies up to the tip of the nails — as a razor may be put in its case, 
or as fire, which sustains the world, may be in it source. People do not see It, for ()viewed in Its aspects) It is incomplete. 
When It does the function of living, It is called the vital force; when It speaks, the organ of speech; when It sees, the eye; 
when It hears, the ear; and when It thinks, the mind. These are merely Its names according to functions. He who 
meditates upon each of this totality of aspects does not know, for It is incomplete, (being divided) from this totality by 
possessing a single characteristic. The Self alone is to be meditated upon, for all these are unified in It. Of all these, this 
Self alone should be realised, for one knows all these through It, just as one may get (an animal) through its foot — prints. 
He who knows It as such obtains fame and association (with his relatives). [| — IV — 7] 639 





Taittriya Upanishad : 


asadva idamaegra asit, tato vai sadajayata, 
tadatmanagm svayamakuruta, 


tasmattatsukrtamucyata iti I! 1 Il 


In the beginning was verily this non-existence. From that the existent was born. That created Itself by itself. Therefore, it 
is called the self-made or the well made. [Il — VII — 1] 


yad-vaitatsukrtam raso vai sah, 
rasagm-hyevayam labdhvanandi bhavati, 
, ko hyevanyat-kah pranyat 
qey STAT sass aT aT OO yadesa akasa anando na syat, 
uy ayarTssa-eatid url esa hyevanandayati II 2 Il 


This which was self-made.. That is taste (joy). Having obtained this taste, man becomes blessed; for who can breathe out 
or breathe in, if this joy were not there in the cavity of the heart? This Brahman Itself brings us joy. [Il — VII — 2] 


yada hyevaisa etasminnadrsye nirukte nilayane bhayam 
pratistham vindate, atha so'bhayam gato bhavati, 

yada hyevaisa etasminnudaramantaram kurute, 

atha tasya bhayam bhavati, tattveva bhayam viduso,manvanasya, 


tadapyesa sloko bhavati II 3 II 


When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, inexplicable and unsupported, 
then he becomes free from fear. When however, he makes even the slightest distinction in Brahman, then there is 
danger for him. That very same Brahman Himself becomes the source of fear for him who makes a difference and who 
reflects not. To the same effect, there is the following Vaidika verse. [Il — VII — 3] 640 





Purva Pakshi : 
¢ Where is Samanvaya — Consistency? 
¢ You don’t have Veda support. 
¢ Come to Targa — | win. 
15* Chapter of Brahma Sutra : 
¢ Weak on logic. 
¢ Purva Pakshi — Logic appears stronger. 
¢ Leans on Veda Pramanam. 
2°¢ Chapter : 
e Vyasa refutes Purva Pakshi by logic. 


¢ Tarqa Pradhanam. 
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202. Sutra 14 : [Topic 35 — Sutra 120] 


Although there is a conflict of the Vedanta texts as regards the things created such as 
ether and so on, there is no such conflict with respect to Brahman as the First Cause, 
on account of His being represented in one text as described in other texts. [I— IV— 14] 





¢ Refutes Viganam (Virodham) inconsistency. 
Word Analysis : 
a) Yatha Vyapadishta : 

¢ Because of mention of same Brahman. 
b) Karanatvena : 

e As cause. 
c) Akadishu : 

° w.rt. space etc. 
d) Na Cha: 

¢ There is no inconsistency at all w.rt. causal status of Brahman w.r.t. universe. 
e) Yatha Vyadishta Uktehe : 


¢ Same entity in one upanishad said in all upanishads - Taittriya Upanishad, Aitareya 
Upanishad, Brihadaranyaka Upanishad, Chandogya Upanishad. 


f) Uktam : 
¢ Stated as cause of space. 
¢ Hence no inconsistency w.r.t. causal status of Brahman for the Universe. 642 


203. Sutra 15 : [Topic 35 — Sutra 121] 


On account of the connection (with passages treating of Brahman, non-existence 
does not mean absolute Non-existence) [I — IV — 15] 


Background : 





Sankhya Purva Pakshi Says : 
¢ Vedanta has no support of veda. 


Taittriya Upanishad : 


asadva idamaegra asit, tato vai sadajayata, 
tadatmanagm svayamakuruta, 


tasmattatsukrtamucyata iti I! 1 Il 


In the beginning was verily this non-existence. From that the existent was born. That created Itself by itself. Therefore, it 
is called the self-made or the well made. [Il — VII — 1] 





¢ How Asat is Brahman? 
Gita : Arjuna 

¢ How you taught Surya? 
Vyasa: 


¢ Answer in this Sutra — arrive at meaning of Asat as per flow of teaching — context. 
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1% Anuvaka: 


a) Taittriya Upanishad : 
Om brahmavidapnoti param, tadesa'bhyukta, 
satyam jnanamanatam brahma, 
yo veda nihitam guhayam parame vyoman, 


so'snute sarvan kaman saha brahmana vipasciteti I! 1 Il 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : Brahman is 
the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the transcendent akasa, 
realises all his desires along with omniscient Brahman. [Il — 1-1] 





¢ Brahman is a positive entity in Pancha Kosha Guha — It is Upadana Karanam of Jagat. 
b) 6" Anuvaka : 

¢ Brahman as Nimitta — Jagat Karanam revealed. 

¢ Brahman is Sat in Anuvaka 1 — 6. 


Shankara: 





Asat — 2 Meanings 











Non-existence criticised in 6" Unmanifest 
Anuvaka | 
- Avyabichari Principle 
- Karanam Brahman is Avyakta — 
Unmanifest Tatvam. 
- Secondary meaning 644 


























Argument No.1: 

¢ Verb Asat is unmanifest, not nonexistence as per flow of topic. 
Argument No. 2: 

¢ Before creation, existence alone was there in unmanifest — Nama Rupa dormant form. 
Example : 


¢ Ghee in milk as though in dormant non-existent form is unmanifest form, 
Avyavaharam. 


e Asat is not non-existence. 
Argument No. 3: 
Chandogyo Upanishad : 


=, 





Kutastu khalu somyaivam syaditi hovaca kathamasatah sajjayeteti : 


Satteva somyedamagra asidekamevadvitiyam II 2 II 


The father said : O Somya, what proof is there for this — that from nothing something has emerged? Rather, before this 
world came into being, O Somya, there was only existence, one without a second. [6 — 2 — 2] 


¢ Condemns non-existence Shunyam. 
Word Meaning: Purva Pakshi 
¢ Samyat Asamantat Karshati 


e You are only dragging Brahman (figuratively said) Shankara adds another Purva Pakshi. 
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Creation consists of 








S— 





Karanam 














Karyam 











Non-different. 





- Accept consistency 
- One Karanam Brahman 
- Padas different, Padarthas - 








- Inconsistency in Arrival of 
creation. 


Hence Sastram Na Pramanam. 


















































Krama 
Gradation Akarma Vithkarma 
ween oa . - At once, simultaneous * DEWGISG Order. 
oe Taittriya Upanishad : Kaivalya Upanishad : 
- i le cai >. Brahman becomes - Etasmat Jayata Pranaha... 
everything. [Verse 15] 
gross later. 
Chandogya Upanishad : + Parmenens ore 
ya SP sokamyata... [Il — VI — 3] 
- 3 elements. 
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Taittriya Upanishad : 


so 'kamyata, bahu syam prajayeyeti, sa tapo'tapyata, 


sa tapastaptwa idagm sarvamasrjata yadidam kinca, 
tatsrastva tadevanupravisat, 

tadanupravisya sacca tyaccabhavat, 

niruktam canirukatam ca, nilayanam canilayanam ca 
Wijnanam cavijnanam ca, 

satyam canrtam ca satyamabhavat, 

yadidam kinca, tatsatyamityacaksate, 


tadapyesa sloko bhavati I! 3 II 


He desired, “ | shall become many and be born. He performed tapas; having performed tapas, He created all this whatsoever 
(we perceive). Having created it, He entered into it. Having entered it, He became the manifest and the unmanifest, the 
defined and undefined, the housed and the houseless, knowledge and ignorance, truth and falsehood, and all this 
whatsoever that exists. Therefore, it is called Existence. In this sense, there is the following Vaidika verse.” [Il — VI —3] 





Kaivalya Upanishad : 
etasmajjayate prano manah sarvendriyani ca | 


wa SIPS TIC CE geal ART ATT 11 g& |] kharh vayurjyotirapah prthivi visvasya dharini |! 151! 


From Him are born the Prana (life), the mind (Antahkarana), all the organs, the sky (Akasa), the wind (Vayu), the fire 
(Jyotih), the water (Apah) and the earth (Prthivi) which supports all. [Verse 15] 


Shankara Answer: 





¢ Explained in Brahma Sutra a 2-3-1. 


(The Purvapakshin, i.e., the objector says that) ether (Akasa) (does) not (originate), as 
Sruti does not say so. [II — Ill — 1] 647 





Abyupethya Vada : 
e Let us assume inconsistency. 
¢ Vedas have no interest to teach duality in creation — No Tatparyam. 
¢ How to arrive at central theme of upanishads? Shad lingas. 

a) Upakrama — Upasamhara : 


¢ Start of Aitareya Upanishad : 


STA AT saqRw vata FTSZ 1 Om atma wa idameka ewagra asit I 
ST = Foe at Tas |} nanyat kincana misat ! 


In the beginning, verily, Atman (Self) alone was this (the Universe)... nothing else active whatsoever... 


He thought | shall indeed create the worlds. [I —|- 1] 


¢ Ends with : Advaitam. 





b) Repetition — Abhyasa : 
e Upanishad repeats karanam Brahma not karyam jagat. 


Kaivalya Upanishad : Start 


Wad AO Aa: Galesaey 


etasmajjayate prano manah sarvendriyani ca | 


kharh vayurjyotirapah prthivi visvasya dharini |! 151! 





a agraterrg: Great aret ARIT ut gk 


From Him are born the Prana (life), the mind (Antahkarana), all the organs, the sky (Akasa), the wind (Vayu), the fire 
(Jyotih), the water (Apah) and the earth (Prthivi) which supports all. [Verse 15] 648 


End: 


bes. * = — . . as fie = ° 
a 4Re a 4 afacka a atest Asia 4 area na bhimirapo na ca vahnirasti na canilo me'sti na cambararh ca | 
Ud fie GAH TERM escort tt 22.01 evar viditva paramatmaruparh guhasayarh niskalamadvitiyam || 23 || 
caeaaat Aeqaisels Falla Be WATERS tt WH samastasaksith sadasadvihinanh prayati Suddharh paramatmarupam 11 241 | 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the Paramatman... the 
one who is in the cavity of the heart, who is without parts, without a second, the Witness of all, beyond both existence 
and non-existence, one attains the very nature of the Paramatman. [Verse 23 & 24] 


c) Apoorvata : 





¢ Without Sruti we all know Dvaitam Jagat.. Me and world. 

¢ With Sadhana Chatushtaya Sampatti learn Advaitam Brahman. 
d) Phalam : 

¢ For Srishti Jnanam no Phalam. 

¢ Forget Panchikaranam, Mukti not affected. 

¢ Advaitam Brahma Jnanena Moksha Prapti. 

¢ Phalam Uktam. 

¢ Srishti is Artha vada, never glorified. It is criticised. 
Katho Upanishad : 


Taae qe47 Yay Tae Yade-veha tad-amutra, yadamutra tadan-viha, 
7 aa aaa wate | 90 | mrtyoh sa mrtyum apnoti, ya iha naneva pasyati II 10 II 


What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and what is there, the same is here. 
He proceeds from death to death who beholds here difference (between Brahman and the world). [Il —1— 10] 649 





Taittriya Upanishad : 


yada hyevaisa etasminnadrsye nirukte'nilayane bhayam 


oft — | wee stow i mat wate | pratistham vindate, atha so'bhayam gato bhavati, 
Wer Alay Vatersay Hee yada hyevaisa etasminnudaramantaram kurute, 


ON ST AT <alcat Setonea | 


atha tasya bhayam bhavati, tattveva bhayam viduso,manvanasya, 


marae 3 I tadapyesa sloko bhavati II 3 Il 
When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, inexplicable and unsupported, 
then he becomes free from fear. When however, he makes even the slightest distinction in Brahman, then there is 
danger for him. That very same Brahman Himself becomes the source of fear for him who makes a difference and who 
reflects not. To the same effect, there is the following Vaidika verse. [II — VII — 3] 








d) Yukti — Logic : 
Logic supports Upapatti - creation 














Karanam Brahman Karya Prapancha 
| | 

- Mithya 

- Upanishad not serious 

- Don’t bother about 5, 3, 1, 
elements, Panchikaranam. 

- Viganam — inconsistency accepted. 

- Not defect because Sruti has no 
Tatparyam. 650 














- Know Satyam 

- Adhishtanam 

- Be free of Bondage to Body and 
Mind. 




















Purva Pakshi : 
¢ Ifno Tatparyam, no seriousness at all, why Sruti introduces and negates? 
¢ Why put leg in mud and wash later, if no Tatparyam. 
Shankara : 
¢ Srishti introduced as a means not an end in itself. 
¢ Karana Bodhanartham Srishti Uchyate Natu Srishti Bodhanartham. 
¢ Vaitatya and Advaita Prakaranam of Mandukya elaborates on this. 


Mandukya Upanishad : 


Tse entsee: alsar Aa S-aUr | Mrlloha-visphu-lingadyaih srstirya codita-'nyatha | 
SaqTa: SSAA ae Wz: HAA lL 2% Il upayah so'vataraya nasti bhedah kathancana II 15 II 


The scriptural statements illustrated by the examples of earth, iron, sparks, etc., - regarding the idea of the world created 
or otherwise — can serve ultimately the purpose of explaining only the unity of the individual-Self with the Universal-Self. 
In fact multiplicity does not exist at all. [Ill —K — 15] 





e Srishti Varnanam not to establish Srishti but to reveal Adhishtanam. 
Example : 
e In construction of floor, Bamboos introduced and removed. 


e Not bothered about Alankara of Bamboo. 
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- Introduce Bamboos - Remove Bamboo 
- Introduce Srishti - Negation of Srishti 


¢ Come to Nishprapancha Brahman. 


Aim: 


¢ Karyam — not Dushanam but Bushanam, Alankaram Ornament. 
¢ Inconsistency in Srishti is favourable to Advaitin. 
¢ Braheiva Jagat Karanam natu pradhanam of Sankhya. 
¢ Hence Vedas support me. 
Conclusion : 
¢ Brahman as Jagat Karanam has consistency. 


¢ There is seeming inconsistency as different words are used — Asat, Avyakrutam. All 
reveal Chetanam Brahman as Karanam Vyasa introduces consciousness as material 
cause of creation, unique to Vedanta. 


¢ Normally material cause is matter. 
¢ Only Vedanta says Chetanam is Jagat Karanam. 


¢ Words used — Sat, Asat, Avyakrutam, Atma, Brahman, Akasha, Prana. All are Nama, 
names — substance one Chaitanyam. 


e¢ Allrefer to one Chetana Jagat Karanam only. 652 


204. 5 Adhikaranam — 3 Sutras 
Balakihi Adhikaranam or Karanantara Adhikaranam 
Chapter 1 — 4* Pada : 
¢ 1-4 Adhikaranams — no Sruti support for Sankhya Philosophy. 
¢ There is Sruti support for Vedantic teaching — Chetana Jagat Karana Vada. 
a) Vishaya: 
e Rig Veda — Kaushitaki Upanishad. (Upanishad has 4 Chapters) 


tan hovachajatashatruryatraisha etadbalake purusho.ashayishta 
yatraitadabhudyata etadagaddhita nama hr“idayasya nadyo 
hr“idayatpuritatamabhipratanvanti yatha sahasradha kesho 
vipatitastavadanvyah pi~ngalasyanimna tishthante shuklasya 
kr4“ishnasya pitasya lohitasyeti tasu tada bhavati yada suptah 
svapna.n na ka.nchana pashyatyathasminprana evaikadha bhavati 
tathaina.n vaksarvairnamabhih sahapyeti manah sarvairdhyataih 
sahapyeti chakshuh sarvai rupaih sahapyeti shrotra.n sarvaih 
shabdaih sahapyeti manah sarvairdhyataih sahapyeti sa yada 
pratibudhyate yathagnerjvalato visphuli~nga 
vipratishtherannevamevaitasmadatmanah prana yathayatana.n 
vipratishthante pranebhyo deva devebhyo lokastadyatha kshurah 
kshuradhyane hitah syadvishvambharo va vishvambharakulaya 
evamevaisha praj~na atmeda.n shariramanupravishta a lomabhya 
a nakhebhyah || 19] | 


After this Balaki became silent. Agatasatru said to him: 'Thus far only (do you know), O Balaki?' ‘Thus far only,’ replied Balaki. 
Then Agatasatru said to him: 'Vainly did you challenge me, saying: ‘Shall | tell you Brahman? O Balaki, he who is the maker of 
those persons (whom you mentioned), he of whom all this is the work, he alone is to be known.’ Thereupon Balaki came, carrying 
fuel in his hand, saying: ‘May | come to you as a pupil?’ Agatasatru said to him: ‘| deem it improper that a Kshatriya should initiate 
a Brahmana. Come, | shall make you know clearly.’ Then taking him by the hand, he went forth. And the two together came to a 
person who was asleep. And Agatasatru called him, saying: 'Thou great one, clad in white raiment, Soma, King 1.' But he 
remained lying. Then he pushed him with a stick, and he rose at once. Then said Agatasatru to him: 'Balaki, where did this person 
here sleep? Where was he? Whence came he thus back?’ Balaki did not know. [Chapter 4 — Verse 19] 653 





b) Samshaya : 





Saha Veditavyaha — Principle to be known 


oo 


Jiva - Prana Paramatma 


- Vyasa 
- Lakshyartha of Jiva 























- Purva Pakshi 

- There are references to Jiva and 
Prana. 

- Vachyartha 




















What is subject matter to be known? 
Background : 


Srutatvaccha | 


And because it is directly stated in the Sruti (therefore the all-knowing Brahman alone 
is the cause of the universe). [| —1-— 11] 





¢ Prathardanadhi Adhikaranam also Kaushitaki Upanishad. 

¢ Gargya Ajata Shatru Samvada. 

¢ Same as in Brihadaranyaka Upanishad — Chapter 2 — Section 1 & Chapter 5. 
¢ Gargya = Balakihi 


¢ Mothers name Balakahe. 654 


¢ In both Sutras students name is name of Adhikaranam. 


Kashi Raja Starts teaching Saguna Brahman. 
Jnani Aditya Devata Purusha as Brahman. 
Offers 1000 cows Sophadika Brahman 

Says neti, neti Brahman with limited attributes, 
Through Avasta Traya Viveka, Devatas. 

Brahman taught in Brihadaranyaka Balakahi introduces 11 Devatas — 


Upanishad and Kaushitaki Upanishad. Chandra, Agni, Nakshatra, Vayu... 

Paramatma is Karanam Brahma, Karyam Brahman. 

creator of Devatas. Did not know Nirguna Brahman. 
Humbled, Surrenders becomes disciple. 
Universe is Pratyaksham, Karyam of 
Ishvara. 
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205. Sutra 16 : [Topic 36 — Sutra 122] 





(He, whose work is this, is Brahman) because (the ‘work’) denotes the world.[I-V —16] 


¢ Siddanta Sutra — Saha Veditavyam. 
¢ You should know that Paramatma whose creation is this Jagat. 
¢ Brahmeiva Samashti Jagat Karanam Bavanti. 

a) Jagat — Vachi : 


¢ Word Karma in Kaushitaki Upanishad — Chapter 4 — 19 — refers to universe. 


tan hovachajatashatruryatraisha etadbalake purusho.ashayishta 
yatraitadabhudyata etadagaddhita nama hr‘idayasya nadyo 
hrAidayatpuritatamabhipratanvanti yatha sahasradha kesho 
vipatitastavadanvyah pi*~ngalasyanimna tishthante shuklasya 
kr4ishnasya pitasya lohitasyeti tasu tada bhavati yada suptah 
svapna.n na ka.nchana pashyatyathasminprana evaikadha bhavati 
tathaina.n vaksarvairnamabhih sahapyeti manah sarvairdhyataih 
sahapyeti chakshuh sarvai rupaih sahapyeti shrotra.n sarvaih 
shabdaih sahapyeti manah sarvairdhyataih sahapyeti sa yada 
pratibudhyate yathagnerjvalato visphuli*nga 
vipratishtherannevamevaitasmadatmanah prana yathayatana.n 
vipratishthante pranebhyo deva devebhyo lokastadyatha kshurah 
kshuradhyane hitah syadvishvambharo va vishvambharakulaya 
evamevaisha praj~na atmeda.n shariramanupravishta a lomabhya 
a nakhebhyah || 19| | 


ania Wd WU: - ECR ai 
ord: HaIcalfel Hor: Haeaia: Hercafer H eer 


3 GRARI: I Vai 
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After this Balaki became silent. Agatasatru said to him: 'Thus far only (do you know), O Balaki?' 'Thus far only,’ replied 
Balaki. Then Agatasatru said to him: 'Vainly did you challenge me, saying: ‘Shall | tell you Brahman? O Balaki, he who is 
the maker of those persons (whom you mentioned), he of whom all this is the work, he alone is to be known.’ Thereupon 
Balaki came, carrying fuel in his hand, saying: ‘May | come to you as a pupil?’ Agatasatru said to him: ‘| deem it improper 


that a Kshatriya should initiate a Brahmana. Come, | shall make you know clearly.’ Then taking him by the hand, he went 
forth. And the two together came to a person who was asleep. And Agatasatru called him, saying: ‘Thou great one, clad 
in white raiment, Soma, King 1.' But he remained lying. Then he pushed him with a stick, and he rose at once. Then said 
Agatasatru to him: 'Balaki, where did this person here sleep? Where was he? Whence came he thus back?’ Balaki did not 
know. [Chapter 4 — Verse 19] 





Purva Pakshi : 


¢ In which dictionary Karma = Jagat? Karma = Action. 





Eta (This) / Karma 











Rudhi Artha Yoga Arthaha 














Primary Meaning 

Action 

Does not fit here. 

Punya Papa — Adhristam 
Sanchita, Prarabda not action but 
Punya Papa Adrishtam. 

In Mantras 1 — 18 no Adrushtam 
mentioned. 














Secondary, derived meaning, 
etymylogical. 

Refers to whole universe in front. 
Paramatma creator of universe is 
Brahman. 

Product. 

Principle associated with creation 
is Bagawan. 
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e Balaki had taken Purusha Devas as Brahman. 





Teacher Ajatashatru has 2 Jobs 


ee 


























Reveal Brahman Point out Devatas not Brahman 








Adityadhi Abrahma 
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206. Sutra 17 : [Topic 36 — Sutra 123 
| qSTate Uae SATEATAT | Jivamukhyapranalinganneti chet tad vyakhyatam | 





If it be said that on account of the inferential marks of the individual soul and the 
chief Prana (Brahman is) not (referred to by the word ‘matter’ in the passage quoted), 
(we reply) that has already been explained. [I — IV — 17] 





¢ Saha not Paramatma. In Later portion upanishad talks about Jiva and Prana. 





2 Purva Pakshi - Sutra 


———— 


Purva Pakshi No. 1 Purva Pakshi No. 2 


| | 
Saha (He) Veditavyaha Supta Purusha refers to Jiva 
(Is to be known) 






































Kaushitaki Upanishad : 


doo Tae Tests soaetta Ser safes tametamatmanametamatmanoanvavasyati yatha shreshthinan 
Sqr 21s: Ss AS al arfed svastadyatha shreshthaih svairbhunkte yatha va shreshthinan 
1 Ha qaHaq TS Tae aa I sva bhunjanta evamevaisha prajna atmaitairatmabhirbhunkte | 
Qa] ST =n ASST Seas ss soars yatha shreshthi svairevan vaitamatmanameta atmanoanvavasyanti 
Aen safest =a: 4 ass a Ss eae a yatha shreshthinan svah sa yavaddha va indra etamatmanan na 


a = ral after: @ oa Saas vijajnau tavadenamasura abhibabhuvuh sa yada vijajnavatha 
Sorgn iat Sarat Yarat srs hatvasuranvijitya sarvesham bhutanan shraishthyan 

=n esata cea at Gast Peet svarajyamadhipatyam paryeti tatho evaivan vidvansarvesham 
Farat Sai Sn ea aa Feta a ey bhutanan shraishthyan svarajyamadhipatyam paryeti ya evan 

ae 404 Fe nn eel veda ya evan veda || 20] | 65 





And Agatasatru said to him: ‘Where this person here slept, where he was, whence he thus came back, is this: The 
arteries of the heart called Hita extend from the heart of the person towards the surrounding body. Small as a hair 
divided a thousand times, they stand full of a thin fluid of various colours, white, black, yellow, red. In these the person is 
when sleeping he sees no dream. Then he becomes one with that prana alone. Then speech goes to him with all names, 
the eye with all forms, the car with all sounds, the mind with all thoughts. And when he awakes, then, as from a burning 
fire, soarks proceed in all directions, thus from that self the pranas (speech, &c.) proceed, each towards its place, from 
the pranas the gods, from the gods the worlds. And as a razor might be fitted in a razor-case, or as fire in the fire-place 


(the arani on the altar), even thus this conscious self enters the self of the body (considers the body as himself) to the 
very hairs and nails. And the other selfs (such as speech, &c.) follow that self, as his people follow the master of the 
house. And as the master feeds with his people, nay, as his people feed on the master, thus does this conscious self feed 
with the other selfs, as a master with his people, and the other selfs follow him, as his people follow the master. So long 
as Indra did not understand that self, the Asuras conquered him. When he understood it, he conquered the Asuras and 
obtained the pre-eminence among all gods, sovereignty, supremacy. And thus also he who knows this obtains pre- 
eminence among all beings, sovereignty, supremacy,--yea, he who knows this. [Chapter 4 — Verse 20] 





e Eshaha Prajnyatam Sarvaan Bunkte. 
¢ This concious being experiences the world. 
¢ Chetana bokta = Jiva. 
¢ How Jiva is creator of Devata? 
¢ Etesham Purusha? 
15*t Answer : 
e Jiva is creator of Devatas because of Punya Karma. 
2"¢ Answer : 
¢ Jiva has to exhaust Punya Papa Karma, possible only through Sukha Dukha Anubava. 


¢ 3 required for Karma exhaustion — sense organs, sense objects, Devatas. 660 


organs-of-perception, the different functions of varous 


2a Tay TSTAA | 9a. 94 Il organs-of-action, and also the presiding deity, the fifth. 
‘ - [Chapter 18 — Verse 14] 


ee, ee ee. eee The “Seat” (body), the doer (ego), the various kind of 
TU Hat HUT T TUT 





¢ 5 factors of action — Body, ego, sense organs, devatas, sense objects. 
¢ Only when we experience world, Punya Papa exhaustion happens. 
Gita: 


SRTVATA aT aT The Blessed Lord said : Brahman is Imperishable, the 
; ; | Supreme; His essential nature is called Self-knowledge, the 
Fert Fe WH PHA SATHAAT | 


creative force that causes beings to spring forth into 


WITHA SG aHaey fant: aaofssta: la.3 ll manifestation is called ‘work’ (action). [Chapter 8 — Verse 3] 





¢ Karma = Cause of Universe, without Surya Devata, Chakshu can’t function. 
¢ Hence Jiva indirectly responsible for arrival of Devatas. 

Purva Pakshi No. 1: 
¢ Jiva Mukhya Prana lingaat iti chet. 


¢ One should know that Jiva who is indirect creator of all Devatas and who is associated 
with Punya — Papa Karmas. 
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Purva Pakshi No. 2: 

¢ Prana is Hiranyagarbha at Samashti level. 

¢ Out of Samashti, Vyashti Devatas must come. 
Katho Upanishad : 


Dagateta Tat Set TA dq Tea! J | Yatas-codeti suryo astam yatra ca gacchati, 
qT aan: aa studreda aTeata Haq |U qe qq il? ll Tam devah sarve arpitah tadu na atyeti kascana. Etad vai tat II 9 Il 


And that, from which the sun rises, and into which it merges, on that, all the Devata-s depend and no one goes beyond. 
This is indeed That. [Il — 1-9] 





e¢ All Devatas resolve into Hiranyagarbha. 





Pranamaya Kosha 


——— 


Pancha Pranas Pancha Karmendriyas 


























Purva Pakshi 


Devatas refer to 


ee 


Jivatma Prana 
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Vyasa : Kaushitaki Upanishad 


TaN = Distant als: SSS STS BT Sa SaeS gargyo ha val balakiranuchanah sanspashta asa soayamushinareshu 
Baa ere, hese, aa Wares feata sanvasanmatsyeshu kurupanchaleshu kashivideheshviti 

We PATS Re TAs ars ST a Sasoina Aa COB ara sahajatashatrun kashyametyovacha brahma te bravaniti tan hovacha 
SralTea=S: Aes ssa Gat aS SSSR Sls sta ajatashatruh sahasran dadmasta etasyan vachi janako janaka Iti 
TN=S= Bet errata nn en va u jana dhavantiti || 1] | 


There was formerly Gargya Balaki, famous as a man of great reading; for it was said of him that he lived among the 
Usinaras, among the Satvat-Matsyas, the Kuru-Pankalas, the Kasi-Videhas. Having gone to Agatasatru, (the king) of Kast, 
he said to him: ‘Shall | tell you Brahman?’ Agatasatru said to him: 'We give a thousand (cows) for that speech (of yours), 
for verily all people run away, saying, 'Ganaka (the king of Mithila) is our father (patron)."’ [Chapter 4 — Verse 1] 





¢ Upakrama— Chapter 4 — Verse 1 
e¢ Ajata Shatru =! want to talk about Brahman (Not Jiva or Prana). 
¢ Upasamhara — Chapter 4 — Verse 20 
¢ Talks of Phalam — Moksha of learning Brahman. 
e¢ Jiva, Prana Jnanam can’t give Moksha. 
¢  |f Prana is Jeeva, creator of Devatas, it will be only relative creator not Absolute. 
¢ Hiranyagarbha : 
o Created by Paramatma. 
o Creator of Devatas. Relative meaning. 
Mundak Upanishad : 


SS Sa cart Ways: ASH Tag = Sat Hoda TTTaT | Om brahma devanam prathamah sambabhuva visvasya karta bhuvanasya gopta | 


cs saaraat aaraarara sta aara SISTaTS UlTe ul 2ul sa brahma-vidyam sarva-vidya-pratistham atharvaya jyestha-putraya praha II 1 Il 


Of the Gods, Brahmaji, the Creator and the protector of the universe, was self-born first. He gave out the knowledge of Reality 
(Brahma Vidya), the knowledge of all knowledges, the foundation for all sciences, to his own eldest son, Atharva. [|1-!-1] 663 





e Paramatma = Absolute cause. 
¢ How does Vyasa explain Prana and Jiva in Kaushitaki Upanishad Chapter 4 — Verse 20? 


¢ Prana used in meaning of Brahman in some context. 


a) Mundak Upanishad : 


WUT ay phe aayTarasra Tas Tal wad 4] q qd] CI | Prano hyesa yah sarva-bhutair-vibhati vijanan vidvan bhavate nativadii | 
STS ZITA Ta: TauTat- aa Setar anys: Sil atma-krida atma-ratih kriyava-nesa brahma-vidam varisthah I! 4 Il 


Knowing Him — the Prana, revelling in all beings, the wise man stops all his blabberings. Sporting in Self, delighted in Self 
and doing acts (enjoined), this man is the best of those who know the Brahman. [Ill — 1-4] 





b) Chandogya Upanishad : 


HY AAT Ih [: Y aM Ud al fest Test Tc ; : To Sa yatha sakunih sutrena prabaddho disam disam patitvanyatrayatanamalabdhva 
aq--yaqyarasra Ud Way wa eT ares aat fest fesi bandhanamevopasrayata evameva khalu somya tanmano disam disam 
Ufadcal aa a -Aerseat URaarestad Unia-a4 fe art 44 eta 2 patitvanyatrayatanamalabdhva pranamevopasrayate pranabandhanam hi somya mana iti II 2 I! 


Just as a bird tied to a rope flutters here and there, and when it cannot get any shelter anywhere, it surrenders itself to 
its bondage; in the same way, O Somya, the mind runs in every direction, and when it fails to get a resting place 
anywhere, it surrenders itself to prana, the vital force. The mind, O Somya, is tied to prana. [6 — 8 — 2] 





c) Keno Upanishad : 
Srotrasya Srotram manaso mano yad vaco ha vacam sa u pranasya pranah 


caksusas - caksur - atimucya dhirah pretya-smallokad-amarta bhavanti 


Preceptor : It is the Ear of the Ear, the Mind of the Mind, the Tongue of the Tongue (Speech of the Speech) and also the 
Life of the Life and the Eye of the Eye. Having abandoned the sense of Self or I-ness in these and rising above sense-life, 


the wise become Immortal. [Verse 2] 





¢ Prana = Brahman. 664 





Jiva 























Vachyartha Lakshyartha 
- Punarapi Jananam, Maranam - Tat Tvam Asi 
- Jiva— Brahman - Bheda - You are Brahman 











- Jiva— Brahman - Abheda 











Word Meaning : 
a) Jiva: 


¢ Because of Jiva and Prana reference in Kaushitaki Upanishad Chapter 4 — Verse 20, 
Brahman is not subject matter. 


b) Tad Vachyartha : Vyasa 


¢ |t has been answered in Brahma Sutra Chapter 1 — 1-31. 


Jivamukhyapranalinganneti chet na upasatraividhyat asritatvadiha tadyogat | 


If it be said that (Brahman is) not (meant) on account of characteristic marks of the individual soul and the chief vital air 
(being mentioned); we say no, because (such an interpretation) would enjoin threefold meditation (Upasana), because 
Prana has been accepted (elsewhere in the Sruti in the sense of Brahman) and because here also (words denoting 
Brahman) are mentioned with reference to Prana. [| —|-— 31] 





¢ Sense organs called Prana in some context. 
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Mundak Upanishad : 


Ga UT: Weare ad Saray: Bay: 4a SAT: | Sapta pranah prabhavanti tasmat saptarcisah samidhah sapta homah | 


Oa SH Olah UY Aled UT Terra TATea: Ga aa i cil sapta ime loka yesu caranti prana guhasaya nihitah sapta sapta II 8 II 


From Him are born seven Prana-s, the seven flames, seven-fold fuel, the seven-fold oblations, as also the seven worlds 
where the Prana-s move in the cave of living creatures; seven and seven. [Il —|-— 8] 





¢ Sapta Prana = 5 sense organs + mind + intellect. 


























Prana 
Mukhya Pancha Prana Lakshyartha 
| | 
- Prana, Apana, Vyana, Samana, - Chakshu, Srotram, Sense organs, 
Udana. Indriyam. 




















c) Lingaat : 
¢ Because of reference in Kaushitaki Upanishad Chapter 4 — Verse 20. 
d) Na: 


¢ Brahman is not subject matter. If this is objection by Purva Pakshi, such objection is 
negated. 
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207. Sutra 18 : [Topic 36 — Sutra 124] 


But Jaimini thinks that (the reference to the individual soul in the text) has another 
purpose on account of the question and the reply; moreover, thus some also (the 
Vajasaneyins) (read in their text or recension). [| — IV — 18] 





¢ Jaimini, disciple of Vyasa, author of Purva Mimamsa supports our conclusion. 

¢ Jiva and Prana referred in this section introduced only to reveal Paramatma. 
Example : 

¢ Sleeping person called by names does not wake up. 

¢ Jiva is resolved, lying dormant in some place, therefore not responding. 

¢ Where was Jiva lying dormant in sleep? 

¢ From where does Jiva come out of sleep? 

¢ Gargya does not know : 

Locus to where Jiva goes to sleep. 
¢ Source from which Jiva comes into waking. 
e Jiva merges into Paramatma during sleep and arises from Paramatma in waking. 


¢ Some idea in Taittriya Upanishad : 


tagrmhovaca, yato va imani bhutani jayante, 


cial aTaT ha traf a on ) = yena jatani jtvanti, yatprayantyabhisamvisanti, 


lds aaltat | A Tsk tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 


eaters SO SI Se tapastagrtwe Ie I 
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To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having been born, these 


beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to know. That is 
Brahman”. He, (Bhrgu) performed penance ; and after having done penance.... [3 — 1-2] 





¢ During Srishti Jiva comes out from Paramatma and during Pralayam enters into 
Paramatma. 


e¢ Jiva topic as means of revealing Paramatma. 
¢ Inall Vedantic texts, Primary theme is Paramatma. 
¢ What is role of Jiva — discussion? 


¢ Two contexts of Jiva discussion. 






































2 contexts 
_———— 
Vachyartha Lakshyartha 
- Body, Mind, Chidabasa - Implied meaning 
- Karta, Bokta, Punyavan, Papavan. - Jiva = Pure Chaitanyam minus 
- Jiva — Paramatma Bheda Drishti body, mind, chidabasa. 
- Karya—Karana Sambanda - Baga Tyaga Poraptanya Lakshana 
- Jiva used as means to reveal Paramatma. - Jivatma = Paramatma, Abheda 
- Karya Dvara Karana Bodhanartham. Sambanda. 
- Jaiminis Answer : Sutra 18 - Sutra 17 Vyasa Answer. 
- Central theme - Paramatma 668 











Example : 
Mundak Upanishad : 


Dvau suparna sayuja sakhaya samanam vrksam parisasvajate | 


tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti I! 1 II 


Two birds bound to each other in close friendship, perch on the self-same tree. One of them eats the fruits of the tree 
with relish, while the other (just) looks on, without eating. [III — 1-1] 





¢ Dva Suparna — 2 Birds when separately introduced, Jivatma is means to reveal 
Paramatma. 


Definition of Paramatma: 


e Paramatma is Karanam from which Jiva rises and into which Jiva resolves (Locus, 
Adhara). 


¢ In Supta Purusha Drishtanta. 
e Jiva = Vachyartha = Means to reveal Paramatma, not identical with Paramatma. 
Brihadaranyaka Upanishad : 


a RTATATATAT:, TAT TACHA TA ry fererret- sa hovaca ajatasatruh, yatraisa etat supto'bhat, 


Aq: Far, saq aqanyad, Hd saa ;asea ya esa vijManamayah, purusah, kvaisa tadabhut, 
Tay TTI: y 2& il kuta etad agad itl. tad u ha na mene gargyah I! 16 I 


Ajatasatru said, When this being full of consciousness (identified with the mind) was thus asleep, where was it, and 
whence did it thus come? Gargya did not know that. [II — | — 16] 
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Brihadaranyaka Upanishad : 


= | QtqTaATATEART:, TAT CAA ST ay fawrt- Wa: sa hovaca ajataSatruh, yatraisa etat supto bhut esa vijnanamayah, 

Gamw., aaat OTOTTatr fagraa famrarrara WASTE TA vijanamayah purusah, tad esam prananam vijhanena vijfianam adaya ya 
ATTIRE ASA ; ari Jat Deca Raeges: eafafa eso'ntar-hrdaya akasah tasmin chete, tani yada grhnati atha haitat 

4A ; aqaeta | ora} weld, aerar aTh , wera ag, purusah svapiti nama. tad grhita eva prano bhavati, grhita vak, 


zeta ay, aeta Wat: j} 29 II erhitam caksuh, grhitam srotram, grhitam manah II 17 II 


Ajatasatru said, When this being full of consciousness is thus asleep, it absorbs at the time the functions of the organs 
through its own consciousness, and lies in the Akasa (Supreme Self) that is in the heart. When this being absorbs them, it 
is called Svapiti. Then the nose is absorbed, the organ of speech is absorbed, the eye is absorbed, the ear is absorbed, 
and the mind is absorbed. [Il —|1— 17] 





Word Analysis : 
a) Anyartham Tu : 
¢ However, for another purpose. 
b) Jaimini : 
¢ Refers to Jiva for another purpose. 
c) Prashnav — Vakhyam : 
¢ Proved by Question and Answer. 
¢ Kaushitaki Upanishad — Question — Chapter 4 — Verse 18 
Answer — Chapter 4 — Verse 19 
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d) Api cha: 
¢ Moreover, Brihadaranyaka Upanishad — Question - 2"? Chapter — 1°t Section — Verse 16 
Answer — 2" Chapter — 1°t Section — Verse 17 


e) Eke : 
¢ Some other Branches of Vedas also reveal this. 


f) Evam: 
¢ Reveals Jivatma as means to reveal Paramatma. 





Jiva / Prana 


os 


- Is Vachyartha means to reveal 
Paramatma. (According to 
Jaimini). 

- Paramatma revealed as locus of 
arrival and departure of Jiva. 











- Is identical with Paramatma 
- As Lakshyartha (According to 
Vyasa). 











Conclusion : 
¢ Paramatma alone is subject matter as Lakshyartha of Jiva in Kaushitaki Chapter 4 — 19. 
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208. 6 Adhikaranam — 4 Sutras 
Vyakyanvayat Adhikaranam 
a) Vishaya : Brihadaranyaka Upanishad 
¢ Meitreyi Brahmanam Chapter 2 — 4-5 repeated in Chapter 4-5-6. 



































b) Samshaya : 
Atma Vigyanena Sarva Vigyanam 
Atma is Jivatma Atma is Paramatma 
| | 
- Purva Pakshi - Flow of text supports Paramatma. 
- Kutamba Sahita Atma - Paramatma is existing in form of 
Jivatma, Avastitehe. 

Background : 








¢ Yagnavalkya decides to take Vidwat Sanyasa leaving Meitrei and Katyayini. 


- Sanyasa for Sravanam, gaining - Sanyasa after knowledge. 


knowledge. - For Nididhyasanam, keeping mind 
in topic of Vedanta. 





Meitreyi : 
e If get all wealth of earth, will | get “Amrutatvam” — immortality, moksha? 


e With possession can have external condition of comfort. 6/2 


¢ Happiness is internal condition of mind without Agitation. 
¢ Comfort is preference, not need. If available use it. 


Brihadaranyaka Upanishad : 


sa howSca na vé are patyut ka&maya pati priyo bhavaty 
Aatmanastu kamaya patiu priyo bhawvati 
na va are jayayai kKamaya jaya priya bhavaty 
a&tmanastu kamaya jaya priya bhawvati 
na vei are putrsiso kaAmaéaAya putréu privé bhavanty 
atmanastu kamaya putrau priya bhavanti 
na va are wittasya kamaya vittao priyao bhavaty 
&trnanastu kaémaya wittao priyad bhawati 
na vai are paatnao kamaya paaavall priya bhavanti 
atmanastu kamaya paaavaull priya bhavanti 
nawé are brahmaiau k&amaya brahma priyao bhavaty 
a&tmanastu kamaya brahma priyao bhavati 
na va are kaatrasya kamaya kaatrao priyao bhavaty 
a&trmanastu kamaya kaatraco priyao bhavati 
na wii are loka&néo kéAmaAya lokéAU priya bhawanty 
atmanastu kamaya lokau priya bhawvanti 
na va are dewanao kamaya dewvau priya bhavanty 
atrnanastu ka&rmaAya dewAut: privé bhawvanti 
na va are vedanasao kamaya vedau priyé bhavanty 
atmanastu kamaya vwedau priya bhavanti 
nawvé are bnuUtanad kamaya bhuiitani priyaii bhavanty 
Aatmanastu kaémaya bhuiitaéni priyaéii bhawanti 
Mi — erfer, MICAASL BATA aa fat srerfer 1 na vai are sarvasya kamaya sarvao priyao bhavaty 
ar a eat  fafe<rr- ———— xarmoaye serves priyac eines’ 


AtrmaéA wat are draaUuawyauUu arotavyo mantavyo 
Aa “srrentier mart ae set Aa tamara nididhyaéasitavyo maitreyy Aatmani khalware dyiauve 
<t _ fatrerrs. i ™ Il arute mate vijhdta idad sarvad viditad || 5 Il 


He said, It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake of 
the wife, my dear, that she is loved, but for one’s own sake that she is loved. It is not for the sake of the sons, my dear, that they are 
loved, but for one’s own sake that they are loved. It is not for the sake of wealth, my dear, that it is loved, but for one’s own sake that it 
is loved. It is not for the sake of the animals, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the 
sake of the Brahmana, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake of the Ksatriya, my dear, 
that he is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds, my dear, that they are loved, but for one’s 
own sake that they are loved. It is not for the sake of the gods, my dear, that they are loved, but for one’s own sake that they are loved. 
It is not for the sake of the Vedas, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake of the 
beings, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake of all, my dear, that all is loved, 
but for one’s own sake that it is loved. The Self, my dear Maitreyi, should be realised — should be heard of, reflected on and meditated 
upon. When the Self, my dear, is realised by being heard of, reflected on and meditated upon, all this is known. [II — IV - 5] 673 





¢ Tell me that source for happiness which is not dependent on possessions and comfort. 


a) Whatever you love is for your own sake. 





























Love 
Conditional Unconditional 
| | 
- All Anatma - Atma-— only object of 
- Body, Mind, God, world, if unconditional love. 








favourable love them for 
convenience.. 








b) Whatever is source of love is Ananda Svarupa. 
¢ We only love Ananda — happiness, Prema Svarupa, object of love. 
¢ Derive — Atma is eternal source of love. 


Panchadasi : 
ATT STH TAPS Through the many months, years, ages and world cycles, past 


and future, consciousness is the same; it neither rises nor sets 


arefa ARaHeStesT Sfaeut SSSA «OI II (unlike the sun) ; it is self-revealing. [Chapter 1 — Verse 7] 


This consciousness, which is our Self, is of the nature of 
supreme bliss, for it is the object of greatest love, and love for 
the Self is seen in every man, who wishes, “May | never cease 
to be”, “May | exist forever.” [Chapter 1 — Verse 8] 


Saar GUAR? Gee Gaz 


a4 ya fe yareata sarees sic 1 





e Atma alone eternal source of unconditional love. 674 


c) Since Atma is Ananda Svarupa. 

e Atma va are Srotavyaha... know that Ananda svarupa Atma. 
d) By knowing Atma everything is known. 

¢ Idagum Sarvam veditavyam — Eka Vigyanena sarva Vigyanam. 


Samshaya : 























Which Atma 
Jivatma Paramatma 
| 
Vyasa: 
- Flow of text indicates only 
Shankara : Paramatma. 








e Takes sample sentences. 


a) Brihadaranyaka Upanishad : 


St eraTa aA, AaTe ASAT Say fang aa sa hovaca maitreyl, yendham namrta syam, kim aham tena 
SAT ? Aeq WTATKCAS aca | atta 30 kuryam, yad eva bhagavan veda tad eva me brihiti Il 3 Il 
' en 


Then Maitreyi said, “What shall | do with that which will not make me immortal? Tell me, sir, of that alone which you 
know (to be the only means of immortality).” [Il — IV — 3] 





¢ Teach me that knowledge by which | can attain immortality. Jivatma Jnanam can’t give 
Amrutatvam. 675 


b) Brihadaranyaka Upanishad : 


sa how&Sca na v4 are patyuti kamaya patiu priyo bhavaty 
Aatmanastu kamaya patiu priyo bhawvati 

na va are jayayai kKamaya jaya priya bhavaty 
atmanastu kamaya jaya priya bhawvati 

na vei are putrésiso kamaya putraéu privé bhawanty 
atmanastu kamaya putrau priya bhavanti 

na wa are vittasya kKamaya vittaoc priyao bhavaty 
&trnanastu kaémaya wittao priyado bhawati 

na vei are paatlnao kamaya paaavall priya bhavanti 
atmanastu kamaya paaavaull priya bhavanti 

na va are brahmaiauw kamaya brahma priyao bhavaty 
a&tmanastu kamaya brahma priyao bhavati 

na vai are kaatrasya kamaya kaatrao priyao bhavaty 
atmanastu kamaya kaatrao priyao bhavati 

na vai are lokaénaso kéAémaAya lokéAU privé bhawanty 
atmanastu kamaya lokau priya bhawanti 

na va are dewanao kamaya dewvau priya bhavanty 
é&trmanastu kaérmaya dewst priyé bhawvanti 

na va are vedansao kamaya vedau priyé bhavanty 
atmanastu kamaya vwedau priya bhavanti 

nawvé are bhutanéad kamaya bhuiitani priyaéii bhavanty 
Aatrmanastu kaémaya bhiitani priyéii bhawanti 

na va are sarvasya kamaya sarvaoc priyao bhavaty 
atmanastu kamaya sarvac priyao bhavaty 

AtmaéA wa are draadUuawyauU arotavyo mantavyo 
nididhyaéasitavyo maitreyy Aatmani khalware dyiave 


Serie , ores weadt goo wa na faera 
<= =a fafear a || arute mate vijAdta idad sarvad viditae II 5 II 


He said, It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake of 
the wife, my dear, that she is loved, but for one’s own sake that she is loved. It is not for the sake of the sons, my dear, that they are 
loved, but for one’s own sake that they are loved. It is not for the sake of wealth, my dear, that it is loved, but for one’s own sake that it 
is loved. It is not for the sake of the animals, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the 
sake of the Brahmana, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake of the Ksatriya, my dear, 
that he is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds, my dear, that they are loved, but for one’s 
own Sake that they are loved. It is not for the sake of the gods, my dear, that they are loved, but for one’s own sake that they are loved. 
It is not for the sake of the Vedas, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake of the 
beings, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake of all, my dear, that all is loved, 
but for one’s own sake that it is loved. The Self, my dear Maitreyi, should be realised — should be heard of, reflected on and meditated 
upon. When the Self, my dear, is realised by being heard of, reflected on and meditated upon, all this is known. [II — IV - 5] 





¢ Sarvagya Praptihi. 


¢ By Jiva Vigyanam can’t get Sarvagya Jnanam. 676 


c) Brihadaranyaka Upanishad : 


am a QUaTaSeaacHAay sal ad, i | quraT- Brahma tam paradad yo'nyatratmano brahma veda. ksatram tam paradad 
WYSeTACAA: wat aq, BRISA OUIsal SUAICAAT yo'nyatratmanah ksatram veda. lokas tam paradur yo'nyatratmano 
BrHCAg, aqtcad QUsSaseaacAATt daira, azerttet lokan veda. devas tam paradur yo 'nyatratmano devan veda. bhutani 
a OUTSaseaaicnat azerrtet az, r=] a qurarertseaq- tam paradur yo'nyatratmano bhutani veda. sarvarm tam paradad 
Sich: aa aq 5 re SHI, eg SII , | BTRT:, wz yo nyatratmano sarvam veda. idam brahma, idam ksatram, ime 


2ar:, satiat azart, aa AEAATCAT Il & I lokah, ime devah, imami bhutani, idarh sarvam, yad ayam atma Il 6 II 


The Brahmana ousts (slights) one who knows him as different from the Self. The Ksatriya ousts one who knows him as 
different from the Self. Worlds oust one who knows them as different from the Self. The gods oust one who knows them 
as different from the Self. Beings oust one who knows them as different from the Self. All ousts one who knows it as 
different from the Self. This Brahmana, this Ksatriya, these worlds, these gods, these beings, and this all are this Self. 


[Il — IV — 6] 





¢ Sarvatma Bava Vakhyam. 
e Atma is everything — Yadayatma. 
¢ If you know anything different from you, that object will limit you. 
¢ Know everything as myself — “Absolute |”. 
¢ Remedy for isolation and rejection is only Sarvatma Bava. 
e Everything in creation is Paramatma alone. 
d) Brihadaranayaka Upanishad : Chapter 2-4-7 to 11 
e Atma is Jagat Srishti, Sthithi, Laya Karanam. 
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Example : 
i) Srishti : 
¢ From water mixed with wood (fuel) — smoke comes out. 
¢ From Maya mixed with Atma = Smoky world comes out. 
ii) Sthithi : 
¢ From drum, particular sound mixed with general sound comes out. 
¢ Can’t know particular sound without general sound. 
¢ Dundibihi, Shankha, Veena Drishtantaha. 
¢ In and through recognition of particular words, general sound heard. 
¢ Similarly specific existence depends on general existence — “Absolute 1”. 


Dakshinamurthy Stotram : 


Yasya-Eva Sphurannam Sada_a-A atmakam-Asat-Kalpa-Arthakam Bhaasate 
Saakssaat-Tat-Tvam-Asi-It} Veda-Vacasaa Yo Bodhayaty-Aashritaan | 
Yat- Saakssaat-Karannaad-Bhaven-Na Punaraavrttir-Bhavaam-Bho-Nidhau 


Tasmal Shri-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye ||3| | 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) By This 
Throb Alone which is of the Nature of Eternal Underlying Awareness, the Unreal Forms get their Meanings and Appear 
over the Mind, This Knowledge of the Atman Spoken of in the Vedas as "Tat-Tvam-Asi" is Imparted by Our Inner Guru as 
a Direct Experience when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the Delusion 
of being tossed within an unending Ocean of Worldly Existence will Not Appear Again, Salutations to Him, the 
Personification of Our Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri 
Dakshinamurthy. [Verse 3] 678 





e¢ Visesha shabda satta — can’t exist separate from Samanya Shabda -— Satta. 


Samanya Satta Visesha Satta 





- Brahman — absolute | - Jagat. 
- Lends existence to visesha satta. 


iii) Laya Karanam = Samudra 


e Rivers merge, resolve into ocean. Because of trend of statements in Brihadaranyaka 
Upanishad, Paramatma is Jagat Karanam. 


Purva Pakshi : 
¢ |can quote statements which reveal Jivatma. 
i) Brihadaranyaka Upanishad : Chapter 2-4-5 
¢ Nobody loves wife for wifes sake but for ones self alone. 
¢ Upanishad talks about self which has spouse, wealth, children, not nirguna Brahman. 
¢ Yagnavalkya gives list of Bogya Vishaya. Self is Bogta Atma = Jivatma. 
ii) Brihadranyaka Upanishad : Chapter 2 — 4-12 


@q aur urafact Sah ATEA SZHAAT atast- sa yatha saindhava-khilya udake prasta udakam evanuvillyeta, 
qq, a eleqgaemaa <talq, vat aaccaredia na hasya udgrahanayeva syat, yato yatas tv adadita lavanam eva, 


BATA, Zt Al AC FF AKZYAAAAAAIC taara- evam Va ara idam mahad bhutam anantam aparam vijhana-ghana eva; 


qt uti aaa ware: aqerg afqaa 
faasafa, a Sm aardteat adtidifa ara 
Qitde#Fa: ] 22 il 


etebhyo bhutebhyah samutthaya, tany evanuvinasyati; na pretya samjnasti, 


iti are bravimi, iti hovaca yajfavalkyah II 





As a lump of salt dropped into water dissolves with (its component) water, and no one is able to pick it up, but from 
wheresoever one takes it, it tastes salt even so, my dear, this great, endless, infinite reality is but Pure Intelligence. (The 


self) comes out (as a separate entity) from these elements, and (this separateness) is destroyed with them. After 
attaining (this oneness) it has no more consciousness. This is what | say, my dear. So said yajnavalkya. [Il — IV — 12] 





¢ Vigyana Ghana — Atma Chaitanyam rises with body and resolves with Body — 
appearing and disappearing chaitanyam. 


e¢ Transactions appear and disappear with body. 
¢ Anitya chaitanyam is Jiva Chaitanyam not Paramatma. 
¢ Vijnayatvam = knower, Pramatma principle. 


¢ Paramatma = Apramata, Nirakar, Kutasta, Chaitanyam. 


















































Vyasa 
¢ Reconciliation statements given by 3 Acharyas. 
3 Acharyas 
Sutra 20 Sutra 21 Sutra 22 
- Asmarathyaha rishi - QOudhi lomihi rishi - Kasa kritsna rishi 
- Jiva = Karyam - Jiva is Would be - Aikyam 
- Paramatma = Karanam Paramatma in future. - Total identity 
- Partial identity 
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209. Sutra 19 : [Topic 37 — Sutra 125] 





(The Self to be seen, to be heard etc., is the Supreme Self) on account of the 
connected meaning of the sentences. [I — IV — 19] 


¢ Self to be realised, heard, and reflected on and profoundly meditated is the meaning 
gathered from Brihadaranyaka Upanishad passages Chapter 2 — 4-3 to 11. 
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210. Sutra 20 : [Topic 37 — Sutra 126] 






(The fact that the individual soul is taught as the object of realisation is an) indicatory 





mark which is proof of the proposition; so Asmarathya thinks. [| — IV — 20] 


Pratingya proposition by Asmarathyaha Rishi : 
¢ Eka Paramatma vigyanena sarva vigyanam. 
¢ Paramatma Vigyanam includes Jiva Vigyanam. 
¢ Possible only when Paramatma = Jivatma. 


¢ |f Paramatma is different from Jivatma, knowledge of Paramatma will not lead to 
knowledge of Jivatma. 


¢ Since Jivatma is non-different from Paramatma, in place of Paramatma, Jivatma can 
also be talked about. 


Word Analysis : 
a) Pratingya Siddhi : 
¢ Pratingya — proposition given in Brihadaranyaka Upanishad Chapter 2 — 4—5 — Eka 


Vigyanena Sarva vigyanam. 
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b) Brihadaranyaka Upanishad : 


sa howaAca na wS are patyut kamaya pati priyo bhawaty 
Atmanastu kamaya patiu priyo bhawati 

na va are jayayai kamaya jaya priya bhawaty 
atrmoanastu karmaya jaya priya bhawati 

na we are putraiadao kAmaya putrau priya bhawanty 
Batmanastu kamaya putrau priya bhawanti 

na wea are wittasya kamaya wittac priyao bhawaty 
Aatrmanastu kamaya wittacd priyad bhawati 

newe are paaliinaoco kamaya paaAawvaull priya bhawanti 
atmanastu kamaya paaawaull priya bhawanti 

nawaét are brahmaiaw kamaya brahmrma priyao bhawaty 
Atrmmanastu kamaya brahrma priyao bhawati 

na wae are kaatrasya kamaya kaatrac priyvao bhawaty 
atmanastu karmaya kaatraco priyao bhawati 

nae wei are lokAnAsAo kAaArmaAya loka priyws bhawanty 
Batmanastu kamaya lokadg priya bhawanti 

na wea are dewanao kamaya dewau priya bhawvanty 
Atrnanastu kAmAaAya dewAsti priws bhawanti 

na wei are wedanao kamaya wedau priya bhawanty 
atmanastu kamaya wedau priya bhawanti 

na wast are bhiitanacd kamaya bHiitani priyaii bhawanty 
Atrnanastu karmaya bHOtani priyaii bhawanti 

na woe are sarvasya kamaya sarwao priyao bhawaty 
atrmanastu kamaya sarvac priyaco bhawaty 

Atma wit are draauawyawtl arotawyo mantawyo 
nididhyasitawyo maitreyy Aatmani khalware dyiaue 
arute mate wvwijnata idacd sarvad widitad II 5 Il 


He said, It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake of 
the wife, my dear, that she is loved, but for one’s own sake that she is loved. It is not for the sake of the sons, my dear, that they are 
loved, but for one’s own sake that they are loved. It is not for the sake of wealth, my dear, that it is loved, but for one’s own sake that it 
is loved. It is not for the sake of the animals, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the 
sake of the Brahmana, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake of the Ksatriya, my dear, 
that he is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds, my dear, that they are loved, but for one’s 
own Sake that they are loved. It is not for the sake of the gods, my dear, that they are loved, but for one’s own sake that they are loved. 
It is not for the sake of the Vedas, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake of the 
beings, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake of all, my dear, that all is loved, 
but for one’s own sake that it is loved. The Self, my dear Maitreyi, should be realised — should be heard of, reflected on and meditated 
upon. When the Self, my dear, is realised by being heard of, reflected on and meditated upon, all this is known. [II — IV - 5] 


b) Siddhi =Evidence. 
c) Lingam : 





¢ Talking of Jiva in place of Paramatma is clue to say, Jiva is nondifferent from 
Paramatma. 683 


211. Sutra 21 : [Topic 37 — Sutra 


The initial statement identifies the individual soul with Brahman or the Supreme Self 
because the soul, when it will depart (from the body), is such (i.e. one with the 
Supreme Self); thus Audulomi thinks. [I —IV — 21] 


127] 


= 











¢ Rishi Oudilomihi establishes Jiva in place of Paramatma. 
¢ Jiva is would be Paramatma, one day, will merge into Paramatma only. 
Mundak Upanishad : 
Ua Aa: SIH: FASS Fd Weald ATU aera | Yatha nadyah syanda-manah samudre-stam gacchanti nama-rupe vihaya | 
dat Tag ATA SUT SAH: Way YSuAUtd Tegy Wl tatha vidvan nama-rupat vimuktah parat-param purusam-upaiti divyam II 8 II 


As flowing rivers get themselves disappeared in the ocean losing their special names and distinct forms, so the wise man free 
from all his identifications with names and forms goes unto the highest of the high — the Supreme Divinity. [III — II — 8] 





e River is would be ocean, gushing into ocean. 
Word Analysis : 
a) Utkramishryataha : 


¢ Jivatma will transcend Nama Rupa, Varna, Sthula, Sukshma, Karana limitations 
because that is his nature. 


b) Evam Bavat : 

¢ Jiva will get Paramatma Svarupam. 

e Example : Medical students join college — put white coat... 
c) Iti Oudilomihi : 


¢ Says Rishi oudilomihi. 684 


212. Sutra 22 : [Topic 37 — Sutra 128] 


Avasthiteriti Kasakritsnah | 


(The initial statement is made) because (the Supreme Self) exists in the condition (of 
the individual soul); so the Sage Kasakritsna thinks. [| — IV — 22] 





¢ 3'¢ Rishi most appropriate justification. 


e Jivain place of Paramatma because Paramatma alone remains, obtains in the form of 
Jiva in the body. 


¢ Only Nama Bheda Natu Nami — (Vyastu Substance) Bheda. 


Unenclosed Atma Enclosed Atma within Body 


Brihadaranyaka Upanishad : 





Stsra carel, Stara eqrecant Ect ASI Tara- 
naaafa ; arora <arer, afasra <ameiat gear 
neq deanatafa ; ara carer, sfasrat carecant 
gcar aed Gaanaaale ; aga carer, Gas eaMe- 


jyeshtaya svaha sresthaya svahety agnau hutva 
manthe samsravamavanayati pranaya svaha vasisthayal svahety agnau hutva 
manthe samsravamavanayati vace svaha pratisthayal svahetyagnau hutva 


manthe samsravamavanayati caksuse svaha sampade svaheti agnau hutva 


eat gcat Wee BaIAaIAaala ; STISITA Sqiel, ATaT- manthe samsravamavanayati srotraya svahayatanaya svahetyagnau hutva 

aaa eaeeaat gear nea deranaaala , aaa 
<v ° 

SNE, TNT Taracant Ecar ara daanaaata, 


taa carmen gcat wea Gaanaaafa ti 2 1 


manthe samsravamavanayati manase svaha prajatyal svahetyagnau hutva 
manthe samsravamavanayati retase svaheti agnau hutva 


manthe samsravamavanayati II 2 II 
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Offering oblations in the fire saying, Svaha to the oldest, Svaha to the greatest, he drips the remnant adhering to the 
ladle into the paste. Offering oblations in the fire saying, Svaha to the vital force, Svaha to the Vasistha, he drips the 
remnant, etc. offering oblations saying, Svaha to the organ of speech, Svaha to that which has steadiness, he drips, etc. 


offering oblations saying, Svaha to the eye, Svaha to prosperity, he drips, etc. offering oblations saying, Svaha to the ear, 
Svaha to the abode, he drips, etc. offering oblations saying, Svaha to the Manas, Svaha to Prajati, he drips, etc. offering 
oblations saying, Svaha to the organ of generation, he drips, etc. [VI — Ill — 2] 





¢ All Anupravesha Vakhyam. 
¢ Paramatma thought — let me create body and me myself function as Jiva. 
¢ Paramatma has done Grihapravesam and assumed new name Jiva. 
Word Analysis : 
a) Avastite : 
¢ Since Paramatma alone remains in form of Jiva in the body. 
¢ Jiva is mentioned in place of Paramatma in Meitreyi Brahmanam. 
e Avastite means Dwelling, residing, remaining in the form of Jiva. 


Shankara not happy : by showing 





Karanam Karyam 


¢ Partial Aikyam revealed, not total absolute identity — Aikyam — Atyantikam. 


¢ Jiva born out of Paramatma, not Pancha butani. 
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Brighu Valli : 
e Jiva born out of Brahman. 
Mundak Upanishad : 


aaa Tat aa FETA TATA USES aT: TEA Wwyaet DUT: | tad-etad satyam yatha sudiptat pavakad visphulingah sahasrasah prabhavante sarupah | 


AM SMa: BPI Aa: WSIS TST ASNT ATT 2 I) tatha-ksarad vividhah somya bhavah prajayante tatra caivapi-yanti II 1 II 


This is the truth : as from the flaming fire thousands of sparks, similar to its form (nature) issue forth ; so from the 


Immortal (Brahman) O! my beloved youth, diverse (manifold) beings (VJiva-s) originate and they find their way back into 
it. [II—1-— 1] 





¢ Karya—Karana Sambanda only from Shariram Vyavaharika stand point. 


Svarupa Drishtya Vyavaharika Drishtya 


Aikya Sambanda Paramatma = Karanam 
Jiva = Paramatma } Identical Jivatma = Karyam 
Paramatma = Jivatma One knowledge leads to other. 


Not one born out of other. 
One knowledge itself is other. 
| and Paramatma have Aikya 
Sambandha. 
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Oudlomini: 


¢ Jivais “would be” Paramatma. 





2 Defects 











Question of time factor involved 


- Jivatmas another state is Paramatma. 
- Lower and higher states of consciousness 
belongs to thinking intellect. 


Ignorant state of mind Wise state of mind 


Jiva now not Paramatma 























Lower state of consciousness Higher state of Consciousness 


¢ 1% Justification : Partial 


e 2¢ Justification : Future event 
¢ Amshas Aikyam — Total and eternal. 


¢ Paramatma now indwelling body as Jivatma, as reflected consciousness in the mind. 
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Pratibimba Chaitanyam Bimba Chaitanyam 


Temporary Chid Permanent Consciousness. 

Abhasa, Avataram Nirvikara 

Rises with mind in Jagrat and Svapna Nityam 

Avasta. Beyond time + space. 

In Sushupti mind resolves, temporary Nontransactional consciousness, not 


consciousness resolves. Subject to arrival and departure. 
Transactional consciousness subject Avyavaharyam, Adrishyam. 

to arrival and departure. Paramatma alone manifesting as Jiva. 
Jiva not product, Karyam of Turiyam alone appearing as Antah 
Paramatma. Pragyam, Bahish Pragyam, Pragyana 
Turiyam conditioned by Upadhi is Ghanam. 

Vishwa, Teijasa, Pragya. 





Conclusion: 


e Atma in Brihadaranyaka Upanishad — Chapter 2 —4—-—5 is Paramatma who appears as 
Jiva with Upadhi. 


689 


213. 7 Adhikaranam — 5 Sutras 
Pratingyadhi Adhikaranam 


Background : 


¢ Penultimate Adhikaranam of Samanya Adhyaya. 


¢ Upanishad reveals Brahman as unique object to be known. 


¢ Brahman = Jagat Karanam. 








os 





Upadana 











Nimitta 








- God as Material Cause emphasised 

more in Vedanta. 
3 Reasons : 

a) God as Intelligent cause stressed in 
Karma Khanda, Srishti Karta. 

b) God as Intelligent cause adds to 
plurality. 

c) Gives Moksha, Dvaitam removed. 











Intelligence cause — of Jiva + Jagat 
is Ishvara. 

Plurality never goes. 

No Moksha. 

Nyaya and others Brahman = 
Intelligence Cause. 
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Karanam Karyam 





¢ No Karyam different than Upadana Karanam. 


Only Vedanta : 


¢ Brahman = Material Cause. 


Vedantin: 
e Chetana Karana Vada. 


Purpose of 7*" Adhikaranam : 


¢ Brahmanaha Upadana Karanam. 
e Establish Advaita Teaching. 





6 Astika Darshanams 





se 








- Sankhya — Matter 
- Nyaya— Parama anu matter 





Purva Mimamsa 


Vedanta 








- World like this all the 
time. 











- Chetana Karana Vada 
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214. Sutra 23 : [Topic 38 — Sutra 129] 


(Brahman is) the material cause also on account of (this view) not being in conflict 
with the proposition and the illustrations (quoted in the Sruti). [| — IV — 23] 





Word Analysis : 
a) Prakrti Cha: 
¢ Brahman = Material of creation. 
¢ Prakarshena Kriti — material available for shaping into various products. 
¢ Gold, wood, clay, Prakrti — Pancha butas. 
b) Cha: 
¢ Moreover. 
c) Pratingya : 
¢ Eka Vigyanena Sarva Vigyanam Bavati. 
Mundak Upanishad : 


MAAS ATO Steva fdldac - Ure Saunako ha vai mahasalo-ngirasam vidhivad-upasannah papraccha | 


Hag 4 WiTaT Pa edie rail | Yd - ms ll all Kasmin nu bhagavo vijnate sarvam-idam vijnatam bhavatiti II 3 II 


The great householder Saunaka duly approaching Angira in the prescribed manner asked. “What is That, my Lord, having 
known which all these become Known?” [I —1-— Ill] 





Yenasrutam srutam bhavatyamatam matamavijnatam vijnatamiti 


katham nu bhagavah sa adeso bhavatiti II 3 Il 


‘That teaching by which what is never heard becomes heard, what is never thought of becomes thought of, what is never 
known becomes known?’ [Svetaketu asked] ‘Sir, what is that teaching?’. [6 — 1 — 3] 


sa howaAca na wast are patyutd kamaya patiu priyo bhawaty 
Aatmanastu kKamaya patiau priyvwo bhawati 

neve are jayoayai kKamaya jaya priyvwa bhawaty 
atmanastu kamaya jaya priya bhawati 

naw are: putraiaco kAaAmaAaAya Putra priwa bhawanty 
Batmoanastu kamaya Pputrad priya bhawanti 

newe are wittasya kamaya wittaco priyao bhawaty 
Atrmnanastu kKAaArmAaAya wittacd priyado bhawati 

neawvweare: paaAalnac kamaya pPaaAaawadl priya bhawanti 
Batmoanastu kamaya paatawant priya bhawanti 

nawest are brahrmaiauw kamaya brahrma priyad bhawaty 
Aatrmoanastu karmaya brahrma priyao bhawati 

neaewaare kaatrasya kamaya kaatrac® priyao bhawaty 
Satmanastu kamaya kaatrac priyao bhawati 

naw are lokanaeG kKAaArmaAywa loka priwaet bhawanty 
Aatmoanastu koarmaya lokaudg priyvwa bhawanmti 

na ws are dewAsAnsAdo kAamaAya dewst priya bhawanty 
Btrmnanmastu kArmaAaAya dewAsti priywsA bhawanti 

neawe are wedanace kamaya wedadt priywse bhawanty 
Batmoanastu kamaya wedad priywsa bhawanti 

news are bAUtanasadS KArmaya bHGUtani priyaii bhawanty 
Aatrmoanastu kamaya bHhiitani priyalii bhawanti 

newe are sarwasya kamaya sarwaono priyao bhawaty 
atmoanastu kKamaya sarwac priyao bhawaty 

Atma wh are draadauawyawl arotawyo rmantawyo 
nididhyasitawyo maitreyy Aatrmani kKhalware dyiave 
arute mate wijmhata idacd sarwad widitacd [1 5 Il 


He said, It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake of 
the wife, my dear, that she is loved, but for one’s own sake that she is loved. It is not for the sake of the sons, my dear, that they are 
loved, but for one’s own sake that they are loved. It is not for the sake of wealth, my dear, that it is loved, but for one’s own sake that it 
is loved. It is not for the sake of the animals, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the 
sake of the Brahmana, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake of the Ksatriya, my dear, 
that he is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds, my dear, that they are loved, but for one’s 
own sake that they are loved. It is not for the sake of the gods, my dear, that they are loved, but for one’s own sake that they are loved. 
It is not for the sake of the Vedas, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake of the 
beings, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake of all, my dear, that all is loved, 
but for one’s own sake that it is loved. The Self, my dear Maitreyi, should be realised — should be heard of, reflected on and meditated 
upon. When the Self, my dear, is realised by being heard of, reflected on and meditated upon, all this is known. [II — IV - 5] 693 





d) Dristanta : Examples 
Mundak Upanishad : 


Waray: gad Ted ad BaaT Ysera: GWRiTagid | Yathorna-nabhih srjate grhnate ca yatha prathivyam-osadhayah sambhavanti, 
Ua Ad: GSauld ASSIA aa Satid aatadisS Tea lh \S II Yatha satah purusat kesalomani tatha-'ksarat sambhavatiha visvam II 7 Il 


As the spider projects and withdraws (unto itself) the web, as the herbs and plants sprout out from the earth, as hairs 
grow on the head and body of man, so from the Imperishable Being comes out the universe. [I —1|- 7] 





Chandogya Upanishad : 





Yatha somyaikena mrtpindena sarvam mrnmayam vijnatam 




















syadvacarambhanam vikaro namadheyam mrttiketyeva satyam II 4 I! 


O Somya, it is like this : By knowing a single lump of earth you know all objects made of earth. All Changes are mere 
words, in name only. But earth is the reality. [6-1-4] 


















































Yatha somyaikena lohamanina sarvam lohamayam vijnatam 








syadvacarambhanam vikaro namadheyam lohamityeva satyam II 5 II 


O Somya, it is like this : By knowing a single lump of gold you know all objects made of gold. All changes are mere words, 
in name only. But gold is the reality. [6-1-5] 








Yatha somyaikena nakhanikrntanena sarvam karsnayasam vijnatam 
syadvacarambhanam vikaro namadheyam krsnayasamityeva satyamevam 


somya Sa adeso bhavatiti || 6 Il 


O Somya, it is like this : By knowing a single nail-cutter you know all objects made of iron. All changes are mere words, in 
name only. But iron is the reality. O Somya, this is the teaching | spoke of. [6 — 1 — 6] 





Brihadaranyaka Upanishad : 


qq AIT FFTNSTAAALA A Wass WsAIqaNs- sa yatha dundubher hanyamanasya na bahyan sabdan 


ARUTa, STNG AEUA—SesrgMaca al— XIcar saknuyad grahanaya, dundubhes tu grahanena 
neta: Holl dundubhy-aghatasya va Sabdo grhitah II 7 Il 


As, when a drum is beaten, one cannot distinguish its various particular notes, but they are included in the general note 
of the drum or in the general sound produced by different kinds of strokes. [Il — IV — 7] 


qq WATS AVATAT SAC TATAT fafazactea, aa sa yathardra-edhagner abhyahitat prthag dhuma viniscaranti, 
QT axtseyq Weal AeA fasafaanaazsaar QwaAa: evam va are'sya mahato bhutasya nihsvasitam, etad yad rgvedo 
AAAT SMA STA sfazra: quai fazr safaaa: yajurvedah samavedo'tharvangirasa itihasah puranam vidya 
ATH: Bareaggqearwearartat SUISALTAT A : aTeaaarta upanisadah slokah sutrany anuvyakhyanani vyakhyanani: 
fa:safearfa 1 0 Il asyaivaitani sarvani nihsvasitani II 10 II 


As from a fire kindled with wet faggot diverse kinds of smoke issue, even so, my dear, the Rg-veda, Yajur-veda, Sama- 
veda, Atharvangirasa, history, mythology, arts, Upanishads, pithy verses, aphorisms, elucidations and explanations are 
(like) the breath of this infinite Reality. They are like the breath of this (Supreme Self). [Il — IV — 10] 


a aa aararraq? GSqg GQaeay, ud waar sa yatha sarvasam apam samudra ekayanam, evam sarvesam 
eauitat SSH IAA 3 ray Saat TATA aa sparsanam tvag ekayanam, evam sarvesam sarvesam gandhanam 
WATaIAtg > ud aaut Tart fenraaq 5 ua waar nasike ekayanam, evam sarvesam rasanam jihva ekayanam, 
SATUNT RC AC: f 5 aa aaat VESAT MAAR AA , evam sarvesam rupanam caksur ekayanam, evam sarvesam 
aq Watt Wmneaatl aa wTRaaq, wat aut fazrat sarvesam Sabdanam Srotram ekayanam, evam sarvesam samkalpanam 
STARHAA , ud aaar sau Sea aAMMaAAT , away mana ekayanam, evam sarvasam vidyanam hrdayam ekayanam, evam 
BAM AAA AIA amnaag, aw aaat fazarzrratr sarvasam karmanam hastav ekayanam, evar sarvasam anandanam 
TBTHIAA , ada qa taVaa4 qIgqaHaAay ; ud upastha ekayanam, evam sarvesam Sarvesam visarganam payur ekayanam, 
aaa Aaa aqRMaAy ce evam sarvesam adhvanam padav ekayanam, evam sarvesam vedanam vag ekayanam || 11 II 





As the ocean is the one goal of all sorts of water, as the skin is the one goal of all kinds of touch, as the nostrils are the 
one goal of all odours, as the tongue is the one goal of all savours, as the eye is the one goal of all colours as the ear is 
the one goal of all sounds, as the Manas is the one goal of all deliberations, as the intellect is the one goal of all kinds of 


knowledge, as the hands are the one goal of all sort of work, as the organ of generation is the one goal of all kinds of 
enjoyment, as the anus is the one goal of all excretions, as the feet are the one goal of all kinds of walking, as the organ 
of speech is the one goal of all Vedas. [Il —IV—11] 





e) Anuparodha: 
e Non contradiction. 


¢ Acceptance of Brahman as Material cause is in harmony with Pratingya and Drishtanta 
of Upanishad. 
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215. Sutra 24 : [Topic 38 — Sutra 130] 





Supreme Self, It is the material cause). [I] — IV — 24] 
Word Analysis : 
a) Abhidya : 
¢ Intense meditation, thinking before painting, building, speaking, visualisation. 
¢ Abhid —Ebhyaha 
NY 
Vyapadishyati — 5*" - case Karana Vitpatti. 


¢ Because of Vedic statement of visualisation. 
b) Cha: 

¢ In Addition to reason of Previous sutra. 

¢ Before creation, Brahman visualised. 


— Upanishad : 


asanneva sa bhavati, asadbrahmeti veda cet | 


afer inte — | —— Tat Tae - asti brahmeti cedveda, santamenam tato viduriti | 
T AICAT 1 4: geen \| 9 tasyaisa eva sarira atma yah purvasya II 1 Il 


If he knows Brahman as non-existent, he becomes himself non-existent. If he knows Brahman as existent, then (they) 
the world knows him to be existent. Of the former (anandamaya kosa), the Self is the essence. [II — VI — 1] 697 





Taittriya Upanishad : 


athato'nuprasnah, utavidvanamum lokam pretya 


kascana gacchati3, aho vidvanamum lokam pretya 


lt kascitsamasnuta3 u I! 2 Il 


Thereupon arise the following questions : does the ignorant, leaving this world, go there? Or, does the knower, leaving 
this world, obtain That? [Il — VI — 2] 


so kamyata, bahu syam prajayeyeti, sa tapo'tapyata, 
Sa tapastaptva idagm sarvamasrjata yadidam kinca, 
tatsrastva tadevanupravisat, 

tadanupravisya sacca tyaccabhavat, 

niruktam canirukatam ca, nilayanam canilayanam ca 
Vijnanam cavijnanam ca, 

satyam canrtam ca satyamabhavat, 

yadidam kinca, tatsatyamityacaksate, 


tadapyesa sloko bhavati II 3 Il 


He desired, “ | shall become many and be born. He performed tapas; having performed tapas, He created all this 
whatsoever (we perceive). Having created it, He entered into it. Having entered it, He became the manifest and the 
unmanifest, the defined and undefined, the housed and the houseless, knowledge and ignorance, truth and falsehood, and 
all this whatsoever that exists. Therefore, it is called Existence. In this sense, there is the following Vaidika verse.” [Il — VI —3] 





e Let me multiply into plurality multiplication belongs to Material Cause not Intelligent 
Cause. 


¢ Visualisation, Bagawans desire, indicates intelligent cause. 
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Chandogya Upanishad : 


Tadaiksata bahu syam prajayeyeti tattejo'srjata 
aiksata bahu syam prajayeyeti tadapo'srjara 
tasmadyatra kvaca socati svedate va 


purusastejasa eva tadadhyapo jayante II 3 Il 


That existence decided : ‘I shall be many. | shall be born.’ He then created fire. That fire also decided. ‘I shall be many. 
| shall be born. Then fire produced water. That is why whenever or wherever a person mourns or perspires, he 
produces water. [6 — 2 — 3] 





¢ Because of vedic statement of multiplication and visualition Brahman = Material 
Cause + Intelligent cause of creation. 
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216. Sutra 25 : [Topic 38 — Sutra 131] 





And because the Sruti states that both (the origin and the dissolution of the universe) 
have Brahman for their material cause. [I] — IV — 25] 





Srishti Karananam can be: 


C—O ee 


Nimitta Upadana 




















e¢ Sthithi and Laya Karanam has to be Material cause only. 


Chandogya Upanishad : 
BET SHS] GT Waters Tst sta alata aa Tan Asya lokasya ka gatirityakasa iti hovaca sarvani 
2 aT Sati 4- ATATSsTSTT aq Ho Wel-T FATHTS! Gate ha va imani bhutanyakasadeva samutpadyanta akasam pratyastam 
2ST HTSTI Srae==47 SITaT- ATHTSsr: Gay 2 yantyakaso hyevaibhyo jyayanakasah parayanam I! 1 Il 











Silaka Salavatya asked Pravahana, What is the end of this earth? Pravahana said : Space, for everything that exists arises 
from space and also goes back into space. Space is superior to everything. Space is the highest goal. [1 —9 — 1] 





¢ Brahman = Srishti and Laya Karanam. 
Mundak Upanishad : 


tad-etad satyam yatha sudiptat pavakad visphulingah sahasrasah prabhavante sarupah | 


Aa soci Git ua: Waa aa Van Ges Il ? II tatha-ksarad vividhah somya bhavah prajayante tatra caivapi-yanti |I 1 II 


This is the truth : as from the flaming fire thousands of sparks, similar to its form (nature) issue forth ; so from the Immortal 
(Brahman) O! my beloved youth, diverse (manifold) beings (Jiva-s) originate and they find their way back into it. [Il —1-— 1] 





¢ Brahman = Srishti and Laya Karanam only if it is Upadana Karanam. 700 


Word Analysis : 
a) Cha: 
¢ Also. 
b) Sakshat Ubayo Nama: 


¢ Because of explicity mention of Brahman both as cause of origination and dissolution, 
Brahman is Material cause. 


c) Ubaya — Aamananat : 


e Shankara takes both mentioned — origination and dissolution as Material Cause. 
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217. Sutra 26 : [Topic 38 — Sutra 132] 


(Brahman is the material cause of the world) because it created Itself by undergoing 
modification. [| —IV — 26] 


Taittriya Upanishad : 





asadwa idamagra asit, tato wai sadajayata, 
tadatmanagm svayamakuruta, 


tasmattatsukrtamucyata iti I) 1 1 


In the beginning was verily this non-existence. From that the existent was born. That created Itself by itself. Therefore, it 
is called the self-made or the well made. [Il — VII — 1] 





¢ Brahman itself created. 
¢ Brahman -—created + creator. Statement of self creation. 


¢ Cause and effect identical only when it is material cause. 


Material Cause Effect 





e¢ Differences are superficial. 
e Avasta Bheda Natu Vastu Bheda. 
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- Undifferentiated State called God. - Differentiated state called Jagat. 
- Unmanifest - Manifest 


¢ There is identity between cause and effect. Brahman is one substance. 
For Mandah Adhikari : 


¢ Taittriya Upanishad — Chapter 2 — Section 6. 


¢ Brahman itself transformed, manifested into universe (moving Chetanam + 
nonmoving Achetanam). 


¢ Intelligent cause can never become effect. 
¢ Carpenter can’t become furniture. 
¢ Becomes and used only for material cause. 
Beginning : 
¢ God created world. 
¢ God is intelligent cause. 
Madhyama Adhikari : 
¢ God became world. Taittriya Upanishad — Chapter 2 — Section 7. 
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Sutra supports 2 ideas : 
e Identity between cause + effect. 
¢ Transformation of cause + effect. 
¢ Both support siddantins conclusion that Brahman = Material cause of creation. 
Word Analysis : 
a) Atma Krute : 
¢ Because of self creation — Tadatmanam Svayam Kurute. 
b) Parinamat : 


¢ Transforming, becoming. 





Paramartika Satyam Becomes 


———— 


Satyam Anrutam 


Vyavaharika Pratibasikam 









































¢ Brahman did not require any Nimitta Karanam, created itself by itself. 
¢ Brahman is not Parinami Upadana Karanam. 


¢ Example : Milk — Curd. 
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¢ Brahman is Vivarta Upadana Karanam. 
¢ Example : Dreamer to Waker. 


¢ Brahman creates itself through apparent transformation. 








3 levels of teaching creation 


pe 












































Mandah Madhyama Uttama 
- God created world - God became world - God appears as world 
- Nimitta Karanam - Upadana Karanam - Vivarta Karanam 
- Only here. 


- Brahman = Satyam 
- Jagat = Mithya 











e This Sutra — Brahman because of self creation, is material cause of creation. 
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218. Sutra 27 : [Topic 38 — Sutra 133] 





And because (Brahman) is called the source. [I — IV — 27] 


Because of transformation Brahman is material cause of creation. 


Yonihi = Womb of mother in which child grows. 





Yonihi — 2 meanings 





| 








Direct 








- Vachyartha 
- Womb mother 

















Indirect 











- Lakshyartha 
- Material cause of object 
- Annam 














Jagat 











Intelligent Cause 











- Brahman 
- Father 














Maya 











- Material Cause 
- Mother 
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Gita: 
Gagtagy maya Hoa: mnayatea OT: | Whatever forms are produced, O Kaunteya, in all the wombs 


whatsoever, the great Brahma (Mula Prakrti) is their womb, 


ara Ae] Heafare dtstwe: Tari 23.8 Il and | the seed-giving father. [Chapter 14 — Verse 4] 
Taittriya Upanishad : 


a Arata | aar aT zat cael aTra-7T | tagmhovaca, yato va imani bhutani jayante, 
ud alata Strata : = 


yena jatani jtvanti, yatprayantyabhisamvisanti, 


Ls i late Aaita | + TST tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 
a ateaeaT Sl Sl sa tapastaptva [/2 Il 


To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having been born, these 
beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to know. That 
is Brahman”. He, (Bhrgu) performed penance ; and after having done penance... [Ill — | — 2] 


Mundak Upanishad : 


Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam, 


Fai Feri aad ayant qeore ae ie GT: | Ell Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah II 6 II 


That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor ears nor hands nor 
legs — that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle — that Imperishable Being is what the 
wise perceive as the Source of all Creation. [| —1|- 6] 
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Mundak Upanishad : 


Teal Ue: UXAd SANA Hairs 4 Ged arr | Yada pasyah pasyate rukma-varnam kartaram-isam purusam brahma-yonim | 


tada vidvan punya-pape vidhuya niranjanah paramam samyam-upaiti II 3 II 


When the seer realizes the self-effulgent Supreme Being — ruler, maker and source of the Creator even — then that wise one, 
Shaking off all deeds of merits and demerits, becomes stainless, and attains the Supreme state of Equipoise. [Ill —1-— 3] 





Vishnu Sahasranamam : 
™~ * ™ = aie . a ‘ sa - = 
ATcHaNa: SQagSs Tal AaTsa: ATA: | atmayonth svayanjato vaikhanah samagayanah | 
adhlaqca: IVT fader: QT4UaTATa: Il 208 Il devakinandanah srasta ksitisah papanasanah | | 106] | 


One who is the source of all; that is, there is no material cause other than Himself for the universe. He is also the 
instrumental cause. One who excavated the earth, taking a unique form. One who recites the Sama chants. 
Devakidddd-nandanah: The Son of Devaki in the incarnation as Krishna. The creator of all the worlds. A master of the 
world. Here it denotes Rama. He who destroys the sins of those who adore Him, meditate upon Him, remember and sing 
hymns of praise on Him. [Verse 106] 





Word Meaning : 
a) Gheeyate : 


¢ Brahman is yoni — source, Material Cause also. 


The prime cause of the agent of the verb jan to be born, is 
called Apadana. [1 — 4 — 30] 
qidia Geaqut it Re U When the Apadana-karaka (1 - 4 - 24) is denoted, the fifth 
case-affix is employed. [2 — 3 — 28] 


Panini Sutra: 





Panini Sutra: 


After a word being the name of a product, the above- 
| | ei | mentioned affix comes, to denote a thing which is the 
primitive that is serviceable for that. [5 — 1-12] 





Sankhya : 
¢ How material cause is conscious entity — it should be material. 


¢ How sentient entity material cause? 
e Inert matter alone material cause. 
Mundak Upanishad : 


OAT: Gad Tad q QaT YIsoararaua: Tarai | Yathorna-nabhih srjate grhnate ca yatha prathivyam-osadhayah sambhavanti, 
OI Ad: Tata HWMSMAl AMSeATa FATS TITH | ll Yatha satah purusat kesalomani tatha-'ksarat sambhavatiha visvam II 7 Il 


As the spider projects and withdraws (unto itself) the web, as the herbs and plants sprout out from the earth, as hairs 
grow on the head and body of man, so from the Imperishable Being comes out the universe. [| —1- 7] 





¢ Spider — sentient being — material cause of web. 
¢ In Human, hair and nail possible. 


Purva Pakshi : 
¢ Kesha Loma — from physical body alone. 
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Shankara: 


Example to assimilate Vedantic teaching — to arrive at conclusion logic — secondary. 


2°¢ Chapter — Brahma sutra — logic primary. 


Conclusion: 


Vishaya = Brahman 


Samshaya = Brahman. 








Brahman 








—————— 








Pradhanam is Upadana Karanam 














ls Upadana and Nimitta Karanam 











Purva Pakshi 











Siddantin 
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219. 8th Adhikaranam — One Sutra 
Sutra 28 : Topic 39 — Sutra 134] 





By this all (the doctrines concerning the origin of the world which are opposed to the 
Vedanta texts) are explained. [| — IV — 28] 


¢ Hereby all other theories as cause of universe are explained. Chetanam, Chaitanyam, 
Consciousness is material cause of creation. Chetana Karana Vada established 
Achetana Karana Vada refuted. 


¢ Sankhya — Pradhanam 
Theories refuted 
Nyaya — Veiseshika — Paramanu 
¢ Vyakyathu repeated 2 times to indicate end of chapter. 
¢ Summary of Samanvaya Adhyayanam. 
a) Vishaya : 
e Entire vedanta. 


b) Samshaya : 





Cause of Universe 


ee 


Chetanam Achetanam 


Siddantin Purva Pakshi 
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8 Adhikaranams — Section 4 








++ 








Adhikaranam 1 to 3 











Adhikaranam 4 to 7 











Adhikaranam 8 

















Negation of Sankhya 














Vyasa reestablishes 
Chetanam Brahma is Cause 
of creation. 








Refutes all other systems 
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